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who is the Creator, and who is both Cause and Effect. From 
this last, everything, viz,, the mobile and immobile universe, 
takes its rise. This one is called Aniruddha. He is other- 
wise called I^ana, and He is manifest in all acts.*” That 
illustrious one, viz.^ Vasudeva, who is called Kshetrajna, 
and who is freed from attributes, should, O king of kings, be 
known as the puissant Sankarshana, when He takes birth as 
Jiva.i"^“ From Sankarshana arises Praddyumna who is call- 
ed ‘He that is born as Mind’. From Praddyumna is He who 
is Aniruddha. He is Consciousness, He is l 9 wara (Supreme 
Lord).^'* Ic is from me that the entire mobile and immobile 
universe springs. It is from me, O Narada, that the indes- 
tructible and the destructible, the existent and the non- 
existent, flow.*^ They that are devoted to me enter into me 
and become emancipate. I am known as Purusha. Without 
acts, I am the Twenty- fiiih.^^ Transcending attributes, I 
am entire and indivisible. 1 am above all pairs of attributes 
and freed from all attachments. This, O Narada, thou wilt 
fail to understand. Thou beholdest me as endued with a 
form. In a moment, if the wish arises, 1 can dissolve this 
form. I am the Supreme Lord and the Preceptor of the 
universe.*^ That which thou beholdest of me, O Narada, is 
only an illusion of mine. I now seem to be endued with the 
attributes of all created things. Thou art not competent to 
know me.** I have disclosed to thee duly my quadruple 
form. I am, O Narada, the doer, 1 am Cause, and I am 
Effect,*^ I am the sum total of all living creatures. All 
living creatures have their refuge in me. Let not the thought 
be thine that thou hast seen the Jiva-soul.*“ I pervade all 

^ This cosmogony is agreeable to the Vaishnava scriptures. Above 
all, without beginning is Vasudeva. From Vasudeva is Sankarshana, 
From Sankarshana is Praddyumna. From Praddyumna is Aniruddha. 
Some persons hud in this quadruple creation the distiuct trace of the 
Christian Trinity. It is very dilhcult, however, to say which doctrine, 
the Hindu or the Christian, is the original and which is derived from 
which. — T. 

t The reader is requested to mark the address *king of kings’. This 
is evidently a slip of the pen. The whole speech is that of NUrftyaua 
fud K&ra4a is the listener,—!. 
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things, O Brahmana, and am the inner Soul of all creatures. 
When the bodies of all creatures, however, are destroyed, 
I am not destroyed.*^ Those highly blessed men who, having 
won ascetic success, become wholly devoted to me, become 
freed from the attributes of both Rajas and Tamas and suc- 
ceed, on that account, in entering me, 0 great ascetic/® He 
called Hir any agar bha, who is the beginning of the world, 
who has four faces, who cannot be understood with the aid 
of the Nirukta, who is otherwise called Brahman, who is an 
eternal deity, is employed in attending to many of my con- 
cerjjs/® The deity Rudra, born of my wrath, sprang from my 
forehead. Behold, the eleven Rudras are swelling (with might) 
on the right side of my body.^" The twelve Adityas are on 
the left side of my body. Behold, the eight Vasus, those 
foremost of deities, are in my front, and see, Nasatya and 
Dasra, those two celestial physicians, are in my rear. Be- 
hold also in my body all the Prajapatis and behold the seven 
Rishis also.^’* Behold also the Vedas, and all the Sacrifices 
numbering by hundreds, the Amrita (nectar), and all the 
(medicinal) herbs and plants, and Penances, and vows and 
observances of diverse kinds/’' Behold also in me the eight 
attributes indicative of puissance, viz.y those particularly 
called the attributes of Lordship, dwelling all together in 
my body in their united and embodied form. Behold also 
Gree and Lakshmi, and Kirti, and the Earth with her hump.*^ 
Behold the goddess Saras wati, that mother of the Vedas, 
dwelling in me ! Behold, 0 Narada, Dhruva, that foremost of 
luminaries ranging the firmament/^ Behold also all the 
Oceans, those receptacles of water, and lakes, and rivers. 
Behold also, O best of men, the four foremost ones amongst 
the Pitris in their embodied forms. Behold also, dwelling in 
me, the three attributes (of Sattwa, Rajas, and Tamas) which 
are formless.*® The acts done in honor of the Pitris are 
superior (in point of merit) to those done in honor of the 
deities. I am the Pitri of both the deities and the Pitris, 
and am existing from the beginning (that is, from a time 
when they were i\ot)P Becoming the Equine-head I rove 
through the Western and the Northern ocean and drink 
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sacrificial libations d<aly poured with mantras and solid sacri^ 
ficial food offered with reverence and devotion.** In days of 
yore I created Brahman who himself adored me in sacrifices. 
Gratified with him an that account I granted him many ex- 
cellent boons.*® I said unto him that in the beginning of the 
Kalpa he would be born unto me as my son, and the sover- 
eignty of all the worlds would vest on him, coupled with 
diverse names being bestowed on diverse objects in conso- 
qiience of the starting of Ahankara into existence.**® I also 
told him that the limits and boundaries he would assign (for 
the observance of creatures) none would ever violate and, 
further, that he would be the giver of boons unto persons 
that would (in sacrifices and by proper acts) solicit him for 
them.*^ I further assured him that he would be an object 
of adoration with all the deities and Asiiras, all the Rishis 
and Pitris, and the diverse creatures forming the crea- 
tion.*® I also gave him to understand that I would always 
manifest myself for accomplishing the business of the deities 
and that for that matter I would suffer myself to be com- 
manded by him even as a son by his sire.-|-*® Granting these 
and other highly agreeable boons unto Brahman of immea- 
surable energy in consequence of my being gratified with him 


* The Commentator is silent The sense seems to be that as Brah- 
man is to be the son of Narayana in the beginning of a Kalpa 'when 
there is no other existent object mobile or immobile, the same Brah- 
man is to be vested with dominion over all things which he would 
himself create through Ahankdra. Of course, as long as Brahman is 
without ‘Ahankara* so long there can be no Creation, «. e., no objects 
mobile and immobile, to be known by different names. — T. 

t ‘NityadS* is ‘always.* Some persons believe that NarSyana has to 
manifest himself always for achieving the business of the deities. 
This Earth is not the only world where such manifestations are needed. 
As to the object of the manifestations, considerable difference of opi- 
nion prevails. In the Git^ the great deity himself explains that that 
object is to rescue the good and destroy the wicked. Others hold that 
this is only a secondary object, the primary one being to gladden the 
hearts of the devout by affording them opportunities of worshipping 
kirn and applauding his acts, and to indulge in new joys by serving hU 
ijwn worshippers. — T. 
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I (oncd morfe) adopted the course dictated by Nivritti/* The 
highest Nivritti is identical with the annihilation of all 
duties and acts. Hence, by adopting Nivritti one should con- 
duct oneself in complete felicity/’ Learned preceptors, with 
eettled convictions deduced from the truths of the Sankhya 
philosophy, have spoken of me as Kapila endued with the 
puissance of Knowledge, dwelling within the effulgence of 
Surya, and concentrated in Yoga.*®® In the Chcchandas 
(Vedas) I have been repeatedly hymned as the illustrious 
Hiranyagarbha. In the Yoga scriptures, O Brahmana, I have 
been spoken of as one who takes a delight in Yoga.*^ I am 
eternal. Assuming a form that is manifest, I dwell, at present, 
in the heavens. At the end of a thousand Yugas I shall 
once more withdraw the universe into myself.®® Having with- 
drawn all creatures, mobile and immobile, into myself, I shall 
exist all alone with Knowledge only for my companion.®® 
After the lapse of ages I shall again create the universe, 
with the aid of that knowledge. That which is my fourth 
form creates the indestructible Oesha.'® That Cesha is called 
by the name of Sankarshana. Sankarshana creates Prad- 
dyumna. From Praddyumna I take birth myself as Anirud- 
dha. I create (myself ) repeatedly. From Aniruddha springs 
Brahman. The latter takes birth from Aniruddha’s navel. 
From Brahman spring all creatures mobile and immobile.’* 
Know that Creation springs in this way repeatedly at the 
beginning of every Kalpa. Creation and destruction suc- 
ceed each other even as sunrise and sunset in this world.^* 
Then, again, as Time, endued with immeasurable energy, 
forcibly brings back the Sun after his disappearance, after 
the same manner I shall, assuming the form of a boar and 
putting forth my strength, bring back the Earth with her 
belt of seas to her own position for the good of all creatures 
when she becomes submerged in water. I shall then slay 
the son of Dibi, named Hiranyaksha, filled with pride of 


* This is a reference to the well known description of Narftyana as 
•Savitri-mandAla-Ttiadtyatartih &c.,* It is not the visible Sun whose 
disc is meant, but that pure foimtaiti of effulgence which is inconceiV* 
able for its dazzling brightness that is implied,— T* 
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strength Assuming the form then of a Wfan-Hon, 1 shall, 
for benefiting the deities, slay Hiranyakacjipu, the son of 
Diti, who will be a great destroyer of sacrifices.’* Unto 
Virochana (the son of Prahlada) will be born a mighty son of 
the name of Vali. That great Asnra will be unslayable of 
the whole universe consisting of deities, Asuras, and Raksha- 
aas. He will hurl Cakra from the sovereignty of the uni- 
verseJ’ When after routing the Lord of Cachi, that Asnra 
will take unto himself the sovereignty of the three worlds, I 
shall take birth in Aditi’s womb, by Katjyapa, as the twelfth 
Aditya.’’’ I shall (taking the sovereignty of the three worlds 
from Vali) restore it to Indra of immeasurable splendour, and 
replace the deities, 0 Narada, in their respective stations.’® 
As regards Vali, that foremost of Danavas, who is to be 
unslayable by all the deities, I shall cause him to dwell in 
the nether regions. ^ In the Treta ago I shall take birth as 
Rama in the race of Bhrigu, and exterminate the Kshatriyas 
who will become proud of their strength and possessions.*^ 
Towards the close of Treta and the beginning of Dwapara, 
I shall take birth as Rama the son of Da9aratha in Ikshaku's 
royal line.®^ At that time, the two Rishis, viz.^ the two sons 
of Prajapati, called by the names of Rkata and Uwita, will 
in consequence of the injury done by them unto their brother 
Trita, have to take birth as apes, losing the beauty of the 
human form.®^ Those apes that shall take birth in the race 
of Ekata and Dwita, shall become endued with great 
strength and mighty energy and will equal Cakra himself in 
prowess. All those apes, O regenerate one, will become my 
allies for accomplishing the business of the deities.** I shall 
then slay the terrible lord of the Rakshasas, that wretch of 
Pulastya s race, viz., the fierce Ravana, that thorn of all the 
worlds, together with all his children and followers.*® At 
the close of the period joining the Dwapara and the Kali 
ages, I shall again appear in the world taking birth in the 


* The tense used in the original is future. What is meant, how- 
ever, is that the great deity does these acts at the beginning of every 

Kalpa when he recreates the Barth. All Cycles or Kalpas are similar 
in respect of the incidents that occur in them,— T. 
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city of Mathura for the purpose of slaying Kansa.*" There, 
after slaying innumerable Danavas that will be as thorns in 
the side of the deities, I shall take up my residence in Ku(;a* 
sthali at the city of Dwaraka.^^ While residing in that city 
I shall slay the Asura Naraka the son of the Earth, — him, 
that is, who will do an injury to Aditi, as also some other 
Danavas of the names of Muru and Pitha.^® Slaying also 
another foremost of Danavas, viz,, the lord of Pragjyotisha, 
I shall transplant that delightful city furnished with diverse 
kinds of wealth into Dwaraka.®® I shall then subjugate the 
two gods worshipped of all the deities, viz., Mahe^wara and 
Mahasena, who will become fond of the Danava Vana and do 
him diverse good offices and who will exert themselves vigor- 
ously for that worshipper of theirs.*®® Vanquishing next the 
son of the Danava Vali, viz., Vana, who will be endued with 
a thousand arms, I shall next destroy all the inhabitants of 
the Danava city called Saubha.*!*®*^ I shall next, O foremost 
of Brahmanas, compass the death of Kala-yavana, a Danava 
who will be endued with great might in consequence of his 
being equipt with the energy of Gargya.^®® A proud Asura 
will appear as a king at Girivraja, of the name of Jarasandha, 


* Mahe^wara is Mahadeva or Civa. Mahaseua is Kartikeya, tho 
generalissimo of the celestial forces. — T. 

t V&na, the son of Vali, was a devout worshipper of Mahadeva. 
VAna*s daughter Usha fell in love with Krishna’s grandson Aniruddha, 
Aniruddha was imprisoned by Vana. It was to rescue Aniruddha that 
Krishna fought with Vana, after having vanquished both Mahadeva 
and K&rtikeya. The thousand and one arms of Vana, less two, were 
lopped off by Krishna. The episode of the loves of Aniruddha and 
Ush& is a very beautiful one. — T. 

J Saubha was the name of a flying city of the Danavas. Krishna 
felled this city into the ocean, having killed all itsD&nava inhabitants. 
As to K&la-yavana, his death was brought about by Krishna under the 
following circumstances. Pursued by the DSnava, Krishna took refuge 
in a mountain-cave in which a king of the Satya Yuga was lying asleep. 
Entering the cave, Krishna stood at the head of the sleeping king. 
The Danava, entering the cave after Krishna, found the sleeping king 
and awaked him. As soon as the king looked at the DSnava, the latter 
was consumed into ashes, for the gods had given a boon to the king 
that he who would awake him would be consumed by a glance of his. — T. 
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who will quarrel with all the other kings of the world. 
His death will be compassed by me through some one else 
guided by my intelligence.®^ I shall next slay Oi9upala in 
the sacrifice of king Yudhishthira the son of Dharma,** into 
which sacrifice all the kings of the world will bring tribute. 
In some of these feats, only Arjuna, the son of Vasava, will 
become my assistant.®^ I shall establish Yudhishthira with 
all his brothers in his ancestral kingdom. People will call me 
and Arjuna as Narayana and Nara,®* when, endued with puis- 
sance, we two, exerting our strength, shall consume a large 
number of Kshatriyas, for doing good to the world. Having 
lightened the burthen of the Earth according to our pleasure, 
I shall merge all the principal Sattwatas, as also Dwaraka, 
my favourite city, into my own self, recollecting my all-em- 
bracing Knowledge.®*"®® Endued with four forms, I shall, in 
this way, achieve many feats of great prowess, and attain at 
last to those regions of felicity created by me and honored 
by all the Brahmanas.®® . Appearing in the forms of a swan, 
a tortoise, a fish, 0 foremost of regenerate ones, I shall then 
display myself as a boar, then as a man-lion, then as a dwarf, 
then as Rama of Bhrigu’s race, then as Rama the son of Daga- 
ratha, then as Krishna the scion of the Sattwata race, and 
lastly as Kalki.^®® When the auditions in the Vedas disap- 
peared from the world, I brought them back. The Vedas with 
the auditions in them, were re-created by me in the Krita 
age.^®^ They have once more disappeared or may only be 
partially heard here and there in the Puranas. Many of my 
best appearances also in the world have become facts of the 
past.^®® Having achieved the good of the worlds in those 
forms in which I appeared, they have re-entered into my own 
Nature. Brahman (the Creator) himself never obtained a 
sight of me in this form of mine^®® which thou, 0 Narada, 
hast seen today in consequence of thy entire devotion to me, 
I have now said unto thee everything, 0 Brahmana, — unto 
thee that art devoted to me wholly. I have disclosed to thee 
my ancient appearances and future ones also, 0 best of men, 
together with all their mysteries ' 

“Bishma continued, — ‘The holy and illustrious deity, of 
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universal and immutable form, having said these words unto 
Narada, disappeared there and then.^*'^ Narada also, endued 
\vith great energy, having obtained the high favor that he 
had solicited, then proceeded with great speed to the retreat 
called Vadari, for beholding Nara and Narayana.^”*’’ This 
great Upanishat, perfectly consistent with the four Vedas, in 
harmony with Sankhya-yoga, and called by him by the name 
of the Pancharatra scrip tures,^^' and recited by Narayana 
himself with his own mouth, was repeated by Narada in the 
presence of many hearers in the abode of Brahman (his sire) 
in exactly the same way in which Narayana (while that great 
god had showed himself unto him) had recited it and in which 
he had heard it from his own lips 

‘'Yudhishthira said, — ‘Was not Brahman, the Creator of 
all things, acquainted with this wonderful narrative of the 
glory of Narayana endued with intelligence that he heard 
it from the lips of Narada ?“• Is the illustrious Grandsire 
of all the worlds any way different from or inferior to the 
great Narayana ? How then is it that he was unacquainted 
with the puissance of Narayana of immeasurable energy 

“Bhishma continued, — ‘Hundreds and thousands of great- 
Kalpas, hundreds and thousands of Creations and Dissolu- 
tions, 0 king of kings, have been over and become incidents 
of the past.*^^^ In the beginning of every Creation, Brah- 
man, endued with great puissance and who creates all things, 
is remembered (by Narayana). Brahman knows well, O 
king, that Narayana, that foremost of all gods is very 


* The idea of Eternity without any conceivable beginning and 
conceivable end was so thoroughly realised by the Hindu sages that 
the chiefdom of Heaven itself was to them the concern of a moment* 
Nothing less than unchangeable felicity for all time was the object 
they pursued. All other things and states being mutable, and only 
Brahma being immutable, what they sought was an identihcatiou with 
Brahma. ISuch identification with the Supreme Soul was the Emanci- 
pation they sought. No other religion has ever been able to preach 
such a high ideal. The Hindu’s concern is with Eternity. He regards 
Lis existence here as having the duration of but the millionth part of a 
luoment. How to present re-birth and attain to an identification with 
the Supreuie Soul is the object of hU pursuit.— -T* 
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much superior to He kviows that Narayana is the 

Supreme Soul, that He is the Supreme Lord, that He is 
the Creator of Brahman himself. It was only unto that 
conclave of Rishis crowned with ascetic success that came 
to the abode of Brahman, that Narada recited his narrative 
which is a very ancient one and which is perfectly consistent 
with the Vedas. The deity Surya, having heard that narra- 
tive from those Rishis crowned with ascetic success,* repeated 
it to the six and sixty thousands of Rishis, O king, of cleansed 
souls, that follow in his train.^^*“^® And Surya, the deity 
that imparts heat unto all the worlds, repeated that narra- 
tive unto those Beings also, of cleansed souls, that have 
been created (by Brahman) for always journeying in the 
van of Snrya.f^^* The high-souled Rishis that follow in. 
Sur3^a’s train, O son, repeated that excellent narrative unto 
the deities assembled on the breast of Meru.^^^ That best of 
ascetics, viz., the regenerate Asita, then, having heard the 
narrative from the deities,' repeated it unto the Pitris, O king 
of kings.^^® I heard it from my sire Cantanu, O son, who 
recited it to me formerly. Myself having heard it from my 
sire, I have repeated it to thee, O Bharata.“® Deities and 
Munis, they who have heard this excellent old narrative which 
is a Purdna, all adore the Supreme Soul.^*° This narrative, 
belonging to the Rishis and thus handed down from one to 
another, should not, O king, be communicated by thee to any 


* K. P. Singha has completely misunderstood the sense of Verse 
113. Bhishma does not certainly mean that Brahman was unacquainted 
with the narrative. What Bhishma says is that it was not to Brahman, 
but to the Siddhas assembled in Brahman’s abode, that Nfirada recited 
his narrative. — T. 

t K. P. Singha misunderstands Verses 115 and 116 completely* 
The fact is, Surya recited the narrative unto those that precede and 
those that follow him in his journey through the firmament. K. P* 
Singha confounds the two classes of persons together. The Burdwaa 
translator, as usual, makes nonsense of Verse 116. The correct read* 
ing (as given in the Bombay text) is *lok&n’, the grammatical construc- 
tion being Mok&n tapatah suryasya &c’, The Burdwan translator makes 
Surya repeat the narrative **to the worlds created and placed before 
Sarya”.~T. 
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one that is not a worshipper of Vasudeva.^^ This narrative, 
O king, is really the essence of the hundreds of other narra- 
tives that thou hast heard from me.^®* In days of yore, O 
monarch, the deities and the Asuras, uniting together, churn- 
ed the Ocean and raised the Amrita. After the same manner, 
the Brahmanas, uniting together in days of yore, churned 
all the scriptures and raised this narrative which resembles 
nectar.^^^ He who frequently reads this narrative, and he 
who frequently listens to it, with concentrated attention, in 
a retired spot, and filled with devotion succeeds in becom- 
ing a denizen, possessed of lunar complexion, of the spacious 
island known by the name of White Island. Without doubt, 
such a man succeeds in entering into Narayana of a thou- 
sand rays.^^® A sick person, by listening to this narrative 
from the beginning, becomes freed from his illness. The 
man that simply desires to read or listen to this narrative 
obtains the fruition of all his wishes. The devoted worship- 
per, by reading or listening to it, attains to the high end 
that is reserved for devoted worshippers.'*® Thou also, O 
monarch, shouldst alwayst adore and worship that foremost 
of all Beings. He is the father and the mother of all crea- 
tures, and He is an object of reverence with the entire 
universe.'*^ Let the illustrious and Eternal God of the 
Brahmanas, viz,, Janarddana of high intelligence, be grati- 
fied with thee, O Yudhishthira of mighty arms !’ 

Vaicjampayana continued, — "Having listened to this best 
of narratives, 0 Janamejaya, king Yudhishthira the just and 
all his brothers became devoted to Narayana.'*® And all of 
them, O Bharata, betaking themselves to the practice of 
cilently meditating upon Narayana (from that day), uttered 
-these words for His glorification, viz,, ‘Victory to that holy 
and illustrious Being He, again, who is our best of 
preceptors, viz,, the Island-born Krishna, devoted to penan- 
•oes, sung, uttering the word Narayana, that high mantra 
which is worthy of being recited in silence.'"' Sojourning 
through the welkin to the Ocean of milk, which is always the 
abode of nectar, and worshipping the great God there, he 
came back to his own hermitage,'®* 
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“Bhishma continued, — *I have now repeated to thee the 
narrative that was recited by Narada (unto the conclave 
of Rishis assembled in the abode of Brahman). That narra- 
tive has descended from person to person from very ancient 
times. I heard' it from my sire who formerly repeated it 
to me.’ 

Suta continued, — I have now told you all that Vai(jam* 
payana recited to Janamejaya. Having listened to Vai9am- 
payana’s narration, king Janamejaya properly, discharged all 
his duties according to the ordinances laid down in the scrip- 
tures.^^* Ye have all undergone very severe penances and 
observed many high and excellent vows. Residing in this 
sacred forest that is known by the name of Naimisha, ye are 
foremost of all persons conversant with the Vedas.^®® Ye 
foremost of regenerate ones, ye all have come to this great 
sacrifice of Caunaka. I>o ye all adore and worship that 
Eternal and Supreme Lord of the universe in excellent sacri- 
fices, properly pouring libations of clarified butter into the 
fire with the aid of mantras and dedicating the same unto 
Narayana. As regards myself, I heard this excellent narra- 
tive that has descended from generation to generation, from^ 
my sire who recited it to me in former times.^®® 


Section CCCXLI. 

Oaunaka said,— How is that illustrious god, viz»i the 
puissant Narayana, who is fully conversant with the Vedas 
and their branches, at once the doer and the enjoyer of 
sacrifices Endued with forgiveness, he has adopted, again, 
the religion of Nivritti (abstention). Indeed, it is that holy 
and puissant one who has himself ordained the duties of 
Nivritti.* Why then has he made many of the deities the 
takers of shares in sacrifices which, of course, are all due to 
the religion of Pravritti ? Why has he again created some 
with a contrary disposition, for they follow the ordinances 
of the religion of abstention Do thou, O Suta, dispel this 
doubt of ours. This doubt seems to be eternal and is con- 
Mcted with a great mystery, Thou bast beard all discoursea- 
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on Narayana, discourses that are consistent with the (other) 
scriptures.*^ 

Sauti said, — O excellent Oaunaka, I shall recite to thee 
what Vai9aTnpayana, the disciple of the intelligent Vyasa, 
said when questioned on these very topics by king Janame- 
jaya.® Having heard the discourse on the glory of Narayana 
who is the Soul of all embodied creatures, .Tanamejaya, 
endued with great intelligence and wisdom, questioned Vai- 
^ampayana on these very subjects.® 

Janaraejaya said, — “The whole world of Being, with Brah- 
man, the deities, the Asuras and human beings, are seen to 
be deeply attached to acts which have been said to be pro- 
ductive of prosperity.^ Emancipation has, O regenerate one, 
been said by thee to be the highest felicity and to consist of 
the cessation of existence. They who, being divested of both 
merit and demerit, become emancipate, succeed, we hear, in 
entering the great God of a thousand rays.® It seems to be 
O Brahmana, that the eternal religion of Emancipation is 
exceedingly diflScult of observance. Turning away from it, 
all the deities have become enjoyers of the libations of clari- 
fied butter poured with mantras on sacrificial fires and other 
oiferings presented to them by the same or similar means.® 
Then, again. Brahman, and Rudra, the puissant Cakra the 
slayer of Vala, Surya, the Lord of the stars (viz,, Chandra- 
mas), the Wind-god, the deity of fire, the deity of the Waters, 
Infinite Space (as a living Being), the Universe too (as a con- 
scious agent), and the rest of the denizens of heaven, — these, 
it seems, are ignorant of the way of securing an annihilation 
of conscious existence that is brought about by one’s own 
efiforts.-}-^®"^^ Hence, perhaps, they have not betaken themselves 


* The drift of Caunaka’s queries seems to be this : the religion 
of Prayritti is opposed to that of Nivritti. How is it that both have 
been created by the same K&r&yana ? How is it that he has made 
some with dispositions to follow the one, and others with dispositions 
to follow the other ? — T, 

t *Atmanah parinirmitam pralayam’ means that destruction or ces- 
sation of existence which is brought about by one^s own exertion. 
What the king says here is,— -If the religion of Nivritti be so superior 
in consequence of its superior end, why is it that the deities who ara 
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to the path that is certain, indestructible, and immutable. 
Hence, perhaps, turning away from that path, they have 
adopted the religion of Pravritti which leads to conscious 
existence that is measured by time/* This, indeed, is one 
great fault that attaches to those that are wedded to acta, 
for all their rewards are terminable. This doubt, 0 regener- 
ate one, is planted in my heart like a dagger ! Tear it out 
by reciting to me some discourses of old on this topic. Great 
is my curiosity to listen to thee/* For what reason, O re- 
generate one, have the deities been said to be takers of their 
respective shares of sacrificial oflFerings presented to them 
with the aid of mantras in sacrifices of diverse kinds ? Why 
again are the denizens of heaven adored in sacrifices And, 
O best of regenerate persons, to whom do they, that take their 
shares of offerings in sacrifices performed to their honor, them- 
selves make offerings when they perform great sacrifices 

V'ai 9 ampayana said,— “The question thou hast asked me, 
O ruler of men, relatea to a deep mystery. No man can 
speedily answer it that has not undergone penances, and that 
is not acquainted with the Puranas,^® I shall, however, answer 
thee by reciting to thee what my preceptor the Island-born 
Krishna, otherwise called Yyasa, the great Bishi who has 
distributed the Vedas, had said unto us on a former occasion 
when questioned by us.^^ Sumanta, and Jaimini, and Paila 
of firm vows, and myself numbering the fourth, and Cuka 
forming the fifth, were disciples of the illustrious Vy^a.^® 
We, numbering five in all, endued with self-restraint and 
purity of observances, had completely subjugated wrath and 
controlled our senses. Our preceptor used to teach us the 
Vedas having the Mahabharata for their fifth/® Once on a 
time, on the breast of that foremost of mountains, the 
delightful Meru, inhabited by Siddhas and Charanas while-we 


all superior to us did not pursue it? Were they ignorant of the me- 
thod by which Emancipation is attainable ? Are they yet ignorant of 
the means by which to win cessation of existence ? K* P« Singha ren- 
ders the Verse correctly. The Burdwan translator misunderstands it 
although he repeats the exact words of the second foot of* the second 
line.— T. 


782 


IIAHABHAEATA. 


[Mokehadharnm 


were engaged in studying the Vedas, this very doubt arosa 
in our minds ® that has been expressed by thee today. We, 
therefore, questioned our preceptor about it. I heard the 
enswer that our preceptor made. I shall now recite that 
answer to thee, 0 Bharata Hearing the words that were 
addressed to him by his disciples, that dispeller of all kinds 
of darkness represented by ignorance, viz,, the blessed Vyasa 
the son of Paragara, said these words — I have undergone 
very severe, in fact, the austerest of penances. Ye best of 
men, I am fully conversant with the Past, the Present, and 
the Future.*® In consequence of those penances of mine and 
of the restraint under which I kept my senses, while I dwelt 
on the shores of the ocean of milk, Narayana became grati- 
fied with me. As the result of the great God s gratification, 
this omniscience with respect to the Past, the Present, and 
the Future, that was desired by me, arose in my mind.*^ 
Listen now to me as I discourse to you, in due order, on 
this great doubt that has disturbed your minds. I have, 
with the eye of knowledge, beheld all that occurred in the 
beginning of the Kalpa.** He whom both the Sankhyas 
and those conversant with Yoga call by the name of the 
Supreme Soul, comes to be regarded as the foremost Purusha 
in consequence of his own acts. From Him springs forth 
Prakriti that is called the unmanifest or Pradhana by the 
learned.*** From the puissant Unmanifest sprang, for the 
creation of all the worlds, he that is called Aniruddha. 
That Aniruddha is known among all creatures by the name 
of the Great Soul.*^ It is that Aniruddha who, becoming 
manifest, created the Grandsire Brahman. Aniruddha is 
known by another name, viz., consciousness, and is endued 
with every kind of energy.*® Earth, Wind, Space, Water, 
and Light numbering the fifth, — these are the five Great 
Creatures that have sprung from Consciousness.** Having 
created the Great Creatures (five in number) he then creat- 
ed their attributes.*^ Combining the Great Creatures, he 

♦jThat is, the attributes of vision to Light, taste to Water, sound 
to space, touch to Wind, and scent to Earth.— T. 



Par«a.l 


OlNTl PART4. 


788 


then created diverse embodied Beings. Listen to me as I 
recount them to you.®” Marichi, Angiras, Atri, Pulastya, 
Pulaha, Kratu, the high-souled Vanish tha, and the Self- 
born Manu, — these should be known as the eight Prakriti 
elements. Upon these depend all the worlds.®^ Then the 
Grandsire of all the worlds, viz., Brahman, created, for the 
success of all creatures, the Vedas with all their branches 
as also the Sacrifices with their limbs. From these eight 
Prakriti-elements have sprung this vast universe.®* Then 
sprang Rudra from the principle of wrath. Starting into 
life, he created ten others thac were like him. These eleven 
Rudras are called by name of Vikara-Purushas.®® The Rudras, 
the (eight) Prakritis, and the several celestial Rishis, hav- 
ing started into life, approached Brahman with the object 
of upholding the universe and its operations.®* Addressing 
the Grandsire, they said, — We have been created, O holy 
one, by thee, 0 thou of great puissance. Tell us, O Grand- 
sire, which of us should be vested with what jurisdiction 
What jurisdictions have been created by thee for supervising 
what particular affairs ? Which of us should, endued with 
what kind of consciousness, shall take charge of which of 
these ?*® Do thou ordain also unto each of us the measure 
of strength that we are to have for discharging the duties 
of our respective jurisdictions.' — Thus addressed by them, 
the great god replied unto them in the following way.®^ 

‘“Brahman said, — You have done well, ye deities, in 
speaking to me of this matter. Blessed be you all ! 1 was 

thinking of this very subject that has engaged your atten- 
tion.®® How should the three worlds be upheld and kept 
agoing ? How should your strength and mine to be utilized 
towards that end Let all of us, leaving this place, re- 
pair to that unmanifest and foremost of Beings who is the 
witness of the world, for seeking his protection. He will 
tell us what is for our good.®® — After this, those deities and 
Rishis, with Brahman, proceeded to the northern shores of 
the ocean of milk, desirous of doing good to the three 
worlds.*^ Arrived there, they began to practise those austere 
penances that are declared by Brahtnva in the Veiis. Those 
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austerest of penances are known by the name of Mahaniya- 
ma (the foremost of vows and observances).** They stood 
there with mind fixed, immovable as posts of wood, and with 
eyes upturned and arms raised upwards.** Fora thousand 
celestial years they were engaged in those severe penances. 
At the conclusion of that period they heard these sweet 
words in harmony with the Vedas and their branches.** 

“ ‘The blessed and holy one said, — Ye deities and Rishia 
possessed of wealth of asceticism, with Brahman in your 
company, honoring you all with welcome, I say unto you 
these words!** I know what is in your hearts ! Verily, the 
thoughts that engage you are for the good of the three 
worlds, I shall increase your energy and strength, invest- 
ing the same with Pravritti (predilection for acts).** Ye 
gods, well have you undergone these penances from desire of 
adoring me ! Ye foremost of Beings, enjoy now the excel- 
lent fruits of those austerities which ye have gone through l*^ 
This Brahman is the Lord of all the worlds. Endued with 
puissance, he is the Grandsire of all creatures. Ye also are 
foremost of deities. Do ye all, with concentrated minds, 
perform sacrifices for my glory.*® In those sacrifices which 
you will perform, do ye always give me a portion of the 
sacrificial offerings. I shall then, ye lords of creation, assign 
to each of you your respective jurisdictions and ordain what 
will be for your good !** — ’ ” 

Vai^ampayana continued,— “Hearing these words of that 
God of gods, all those deities and great Rishis and Brahman 
became filled with such delight that the hair on their bodies 
stood on its end.*® They forthwith made arrangements for 
a sacrifice in honor of Vishnu according to the ordinances 
laid down in the Vedas. In that sacrifice. Brahman himself 
dedicated a portion of the offerings to Vishnu.** The deities 
and the celestial Rishis also, after the manner of Brahman, 
dedicated similar portions each unto the great God. The 
portions, thus offered with great reverence unto Vishnu, 
were, in respect of both the measure and the quality of the 
articles used, according to the ordinances laid down for the 
Krita age.** The deities and the Rishis and Brahman, in 
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that sacrifice, adored the great God as one endued with the 
complexion of the Sun, as the foremost of Beings, situate 
beyond the reach of Tamas, vast, pervading all things, the 
Supreme Lord of all, the giver of boons, and possessed of 
puissance.*^® Thus adored by them, the boon-giving and 
great God, invisible and bodiless, addressed those assembled 
celestials from heaven and said unto them — ‘The oGferings 
dedicated by you in this sacrifice have all reached me. I am 
gratified with all of you. I shall bestow rewards on you 
that will, however, be fraught with ends whence there will 
be return. This shall be your distinctive feature, ye gods, 
from this day, in consequence of my grace and kindness for 
you. Performing sacrifices in every Yuga, with large pre- 
sents, ye will become enjoyers of fruits born of Pravritti.®* 
Ye gods, those men also that will perform sacrifices according 
to the ordinances of the Vedas, will give into all of you shares 
of their sacrificial offerings.®^ In the Veda-sutras I make him 
the receiver (in such sacrifices) of a share similar to that? 
which he has himself offered one in this sacrifice.^® Created 
to look after those affairs that appertain to your respective 
jurisdictions, do ye uphold the worlds according to the mea- 
sures of your strength as dependent on the shares you receive 
in those sacrifices.'^® Indeed, drawing strength from those 
rites and observances that will be current in the several 
worlds, taking their rise from the fruits of Pravjitti, do ye 
continue to uphold the affairs of those worlds.'!'*® Strength- 
ened by the sacrifices that will be performed by men, ye will 
strengthen me. These are the thoughts that I entertain for 
you all.®^ It is for this purpose that I have created the 
Vedas and sacrifices and plants and herbs. Duly served 
with these by human beings on Earth, the deities will be 


‘Avritti lakshanam’ means that the reward to be bestowed shall 
not be Emancipation whence there is no return, hut such reward (as 
the felicity of heaven) whence there will be a return for each of the 
receivers. — T. 

+ ‘Taking their rise from the fruits of Pravritti* implies ‘having 
their origion in their desire for such fruits as appertain to the religion 
of Pravritti or acts.*— T.* * • . 
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gratified.*’ Te foremost of deities, till the end of this Ealpai 
I have ordained your creation, making your constitutions 
depend upon the consequence of the religion of Pravritti, 
Ye foremost of Beings, do ye then, as regards your respective 
urisdiotions, engage yourselves in seeking the good of the 
three words.*® Marichi, Angiras, Atri, Pulastya, Pulaha, 
Kratu, and Vafishtha, — these seven Rishis have been 
created by a fiat of the will.** These will become the fore- 
most of all persons conversant with the Vedas. In fact, they 
will become the preceptors of the Vedas. They will be wed- 
^ded to the religion of Pravritti for they have been intended 
to devote themselves to the act of procreating offspring,'* 
This is the eternal path that I disclose of creatures engaged 
in acts and observances. The puissant Lord who is charged 
with the creation of all the worlds is called Aniruddha.** 
Sana, Sanatsujata, Sanaka, Sanandana, Sanatkumaia, Kapila, 
and Sanatana numbering the seventh,*^ — these seven Rishis are 
known as the spiritual sons of Brahman. Their knowledge 
comes to them of itself (without being dependant on study 
or exertion). These seven are wedded to the religion of 
Nivritti.** They are the foremost of all persons conversant 
with Yoga. They are possessed also of deep knowledge of 
the Sankhya philosophy. They are preceptors of the scrip* 
tures on duty and it is they that introduce the duties of the 
i^religion of Nivritti and cause them to flow in the worlds.*® 
From Unmanifest (Prakriti) has flowed Consciousness and 
the three great attributes (of Sattwa, Rajas, and Tamas), 
Transcending Prakriti is he called Kshetrajna.^* That Kshe- 
trajna is myself The path of those that are wedded to acta 
4s fraught with return. One cannot, by that path, reach the 
spot whence there is no return. Different creatures have 
4)660 created with different ends. Some are intended for the 
path of Pravritti and some for that of Nivritti, According 
to the path that a creature follows is the reward that he 
enjoys. This Brahman is the master of all the worlds. En- 
dued with puissance it is he that creates the universe.*’^*^® 

* What is stated here is that creatures following the path of Pra» 

vritli cannot hope to reach the spot whence there k uo retornt it is 
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He is your mother and father, and he is your grandfather. 
At my command, he will be the giver of boons unto all 
creatures.’* His son Rudra, who has sprung from his brow 
at his command, will, endued with puissance, uphold all 
created beings.’* Go ye to your respective jurisdictions, and4 
eeek, according to the ordinances, the good of the worlds ! 
Let all the scriptural acts flow in all the worlds. Let there ■ 
be no delay in this.^* Ye foremost of celestials, do ye ordain 
the acts of all creatures and the ends that they are to attain 
therefor. I>o ye appoint also the limits of the periods for 
which all creatures are to live.’® This present epoch that 
has been set to run is the foremost of all epochs and should' 
bo known by the name of Krita. In this Yuga living crea- 
tures should not be slain in the sacrifices that may be per- 
formed. It should be as I ordain and let it not be other- 
wise.” In this age, ye celestials, Righteousness will flourish 
in its entirety.* After this age will come the epoch called- 
Treta. The Vedas, in that Yuga, will lose one quarter. 
Only three of them will exist.’* In the sacrifices that will 
be performed in that age, animals, after dedication with the 
aid of sacred mantras ^ will be slain. As regards Righteous- 
ness again, it will lose one quarter; only three quarters 
thereof will flourish.’® On the expiration of the Treta wilL 
come the mixed Yuga known by the name of Dwapara. In 
that Yuga, Righteousness will lose two quarters and only 
two quarters thereof will flourish.*® Upon the expiration of 
Dwapara the Yuga that will set in will be called Tish, and it 
will come with Kali walking in the van. Righteousness will 
lose full three quarters. Only a quarter thereof will exist 
in all places 1 — ’*^ 

“ ‘ When the great God said these words, the deities and 


by the path of Nivritti that that fepot it capable of being reached. 
The path of Pravritti is always fraught with return. One may become, 
by walking along that path, the very chief of the celestials, but that 
status is not eternal. Since the beginning (if a beginning can be 
conceived), millions and millions of Indras have arisen and falleii>^ 
down.— T. 

* Literally, ‘with their four quarters entire\— T. 
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the celestial Rishis addressed him and said, — If only a fourth 
part of Righteousness is to exist in that age in every .place, 
tell us, 0 holy one, whither shall we then go and what shall 
we do ? — 

“ ‘The blessed and holy one said, — Ye foremost of celes- 
tials, ye should, in that age, repair to such places where the 
Vedas and sacrifices and Penances and Truth and self-res- 
traint, accompanied by duties fraught with compassion for 
all creatures, will still continue to flourish. Sin will never 
be able to touch you at all ! — 

“Vyasa continued, — ‘Thus commanded by the great God, 
the deities with all the Rishis bowed their heads unto him and 
then proceeded to the places they desired.®* After the deni- 
zens of heaven had left that place, only Brahman remained 
there, desirous of beholding the great Deity then residing 
in the form of Aniruddha.'^ The foremost of deities then 
showed himself to Brahman, having assumed a form that had 
a vast equine head. Bearing a Karnandalu and the triple 
stick, he appeared before Brahman, reciting the while the 
Vedas with all their branches.®® Beholding the great Deity 
of immeasurable energy in that form crowned with an equine 
head, the puissant Brahman, the Creator of all the worlds, 
moved by the desire of doing good to his Creation,®^ wor- 
shipped that boon-giving Lord with a bend of his head, and 
stood before .him with hands joined in reverence. The great 
Deity embraced Brahman and then told him these words.®® 

“ ‘The holy one said, — Do thou, O Brahman, duly think 
of the courses of acts which creatures are to follow. Thou 
art the great ordainer of all created Beings. Thou art the 
Master and the Lord of the universe. Placing this burthen 
on thee I shall soon be free from anxiety.®® At such times, 
however, when it will be difficult for thee to accomplish the 
purposes of the deities, I shall then appear in incarnate 
forms due to my own apprehension of the gravity of the 
* emergencies 1*® — Having said these words, that grand form 
with the equine head disappeared then and there. Having 
received his command. Brahman too proceeded quickly to 
his own region.”* It is for this, O blessed one, that the 
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eternal Deity, with the lotus in his navel, became the ac- 
ceptor of the first share offered in sacrifices and hence it is 
that He came to be called as the eternal upholder of all Sacri- 
fices.®* He himself adopted the religion of Nivritti, the end 
after which those creatures strive that are desirous of indes- 
tructible fruits. Ha ordained at the same time the religion 
of Pravritti for others, with the view of giving variety to 
the universe.®"* He is the beginning, He is the middle, and 
He is the end of all created Beings. He is their Creator and 
He is their one object of meditation. He is the actor and He 
is the act. Having withdrawn the universe into Himself at 
the end of the Yuga, He goes to sleep, and awakening at the 
commencement of another Yuga, He once more creates the 
universe.®* Do you all bow unto that illustrious one who is 
possessed of high soul and who transcends the three attri- 
butes, who is Unborn, whose form is the universe, and who 
is the abode or refuge of all the denizens of heaven.®^ Do 
you bow unto Him who is the Supreme Lord of all crea- 
tures, who is the Lord of 'the Budras, who is the Lord of 
the Adityas, and of the Vasus as well.®" Do you bow unto 
Him who is the Lord of the A^wins, and the Lord of the 
Maruts, who is the Lord of all the Sacrifices ordained in the 
Vedas, and the Lord of the Vedangas.®^ Bow unto Him who 
always resides in the Ocean, and who is called Hari, and 
whose hair is like the blades of the Munja grags. Bow unto 
Him who is Peace and Tranquillity, and who imparts the 
religion of Moksha unto all creatures.*® Bow unto Him who 
is the Lord of Penances, of all kinds of energy, and of Fame, 
who is ever the Lord of Speech and the Lord of all the 
Rivers also*®® Bow unto Him who is called Kaparddin, who 
is the Great Boar, who is the Unicorn, and who is possessed 
of great intelligence ; who is the Sun, who assumed the 
well-known form with the equine head ; and who is always 
displayed in a fourfold form.*®® Bow unto Him who is 
unrevealed, who is capable of being apprehended by know- 
ledge only, who is both indestructible and destructible. The 
supreme Deity, who is immutable, pervadeth all things.*®*- 
He is the Supreme Lord who can be known with the aid of 
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the eye of Knowledge alone. It was thus that, aided by the- 
eye of Knowledge, I beheld in days of yore that foremost of 
deities.'*** Asked by you, I have told you everything in 
detail, ye disciples, and do you act according to my words 
and dutifully serve the Supreme Lord called Hari. Do you 
hymn His praises in Vedic words and adore and worship Him 
also according to due rites !* *''*** 

Vaigampayana continued, — ^“It was thus that the arranger^ 
of the Vedas, endued with great intelligence, discoursed to 
us, questioned by us on that occasion. His son, the highly 
righteous Cuka, and all his disciples {viz., ourselves) listened 
to him while he delivered that discourse.'*** Our preceptor, 
with ourselves, 0 king, then adored the great Deity with 
Richs extracted from the four Vedas.'®* I have thus told 
thee everything about what thou hadst asked me. It was 
thus, O king, that our Island-born preceptor discoursed to^ 
us.'®* He who, having uttered the words — ‘I bow unto the 
holy Lord,’ — frequently listens, with concentrated attention, 
to this discourse or reads or recites it to others,'®^ becomes 
endued with intelligence and health, and possessed of beauty 
and strength. If ill, he becomes freed from that illness; if 
bound, freed from his bonds. The man who cherishes desires 
obtains (by this) the fruition of ail his desires, and easily 
attains to a long life also.'®^ A Brahmana, by doing this, 
becomes conv<»rsant with all the Vedas, and a Kshatriya be- 
comes crowned with success. A Vai9ya, by doing it, makes 
considerable profits, and a Cudra attains to great felicity.'®* 
A Bonless man obtains a son. A maiden obtains a desirable 
husband. A woman that has conceived brings forth a son."® 
A barren woman conceives and attains to wealth of sons and 
grandsons. He who recites this discourse on the way suc- 
ceeds in passing happily and without impediments of any 
kind along his way. In fact, one attains to whatever objects 
one cherishes, if one reads or recites this narrative."' Hear- 
ing these words of the great Rishi, fraught with certainty of 
conclusion, and embodying a recital of the attributes of 
that high-Bouled one who is the foremost of all beings, hear- 
ing this narrative of the great conclave of Rishis and other 
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•denizens of heaven, — men who are devoted to the Supreme 
Deity derive great happiness.”^“ 

Section OCCXLII. 

Janatnejaya said, — *'0 holy one, it behooveth thee to tell 
me the significations of those diverse names uttering which 
the great Rishi Vyasa with his disciples hymned the praises 
of the illustrious slayer of Madhu. I am desirous of hearing 
those names of Hari, that Supreme Lord of all creatures. 
Indeed, by listening to those names, I shall be sanctified and 
•oleansed even like the bright autumnal moon 

Vaigampayana said, — “Listen, O king, to what the signi- 
>fications are of the diverse names, due to attributes and acts, 
of Hari as the puissant Hari himself of cheerful soul explain- 
ed them to Phalguna.^ That slayer of hostile heroes, viz., 
Phalguna, had at one time asked Ke 9 ava, enquiring after 
the imports of the some of the names by which the high-soul- 
ed Ke 9 ava is adored/ 

“Arjuna said, — ‘O holy one, O Supreme ordainer of the 
Past and the Future, O Creator of all Beings, O immutable 
one, O Refuge of all the worlds, O Lord of the universe, O 
dispeller of the fears of all persons,* I desire to hear from 
thee in detail, 0 Ke 9 ava, the significations of all those 
names of thine, O God, which have been mentioned by the 
great Rishis in the Vedas and the Puranas in consequence 
of diverse acts of thine ! None else than thee, O Lord, is 
competent to explain the significations of those names. 

“The holy one said, — Tn the Rigveda, in the Yajurveda, 
in the Atharvans and the Samans, in the Puranas and the 
Upanishads, as also in the treatises on astrology, O Arjuna/ 
in the Sankhya scriptures, in the Yoga scriptures, and in the 
treatises also on the Science of Life, many are the names that 
have been mentioned by the great Rishis/ Some of those 
names are derivable from my attributes and some of them 
relate to my acts. Do thou hear, with concentrated atten- 
tion, O sinless one, what the import is of each of those names 
(ill particular) that have reference to my act3> recite 
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them to you. It is said that in days of yore you were half 
my body. Salutations unto Him of great glory, Him, viz,, 
that is the Supreme Soul of all embodied creatures 
Salutations unto Narayana, unto Him that is identifiable 
with the universe, unto Him that transcends the three (pri- 
mal) attributes (of Sattwa, Rajas, and Tamas), unto Him 
that is, again, the Soul of those attributes. From His grace 
hath arisen Brahman and from His wrath hath arisen Rudra.'® 
He is the source whence have sprung all mobile and immobile 
creatures. O foremost of all persons endued with Sattwa, the 
attribute of Sattwa consists of the eight and ten qualities.*!" 
That attribute is Supreme Nature having for her soul the 
Sky and Earth and succeeding by her creative forces in 
upholding the universe.^* That Nature is identical with 
the fruit of all acts (in the form of the diverse regions 
of felicity to which creatures attain through their acts). 
She is also the pure Chit. She is immortal, and invincible, 
and is called the Soul of the universe. From her flows all 
the modifications of both Creation and Destruction.^* (She 
is identical with my Prakriti or Nature). Divested of sex. 
She or He is the penances that people undergo. He is 
both the sacrifice that is performed and the sacrificer that 
performs the sacrifice. He is the ancient and the infinite 
Purusha. He is otherwise called Aniruddha and is the 
source of the,, Creation and the Destruction of the uni- 
verse.^'^ When Brahmanas night wore off, through the 
grace of that Being of immeasurable energy, a lotus made 
its appearance first, O thou of eyes like lotus petals.*® With- 
in that lotus was born Brahman, springing from Aniruddha’s 
grace. Towards the evening of Brahman’s day, Aniruddha 
became filled with wrath, and as a consequence of this, there 
sprang from his forehead a son called Rudra vested with the 
power of destroying everything (when the hour for destruc- 

* This salutation of Krishna unto the Supreme Soul is very charao 
teristic. He salutes himself by saluting the Supreme Soul. — T. 

t Sattwa is the attribute of righteousness. It is said to consist ot 
eight and ten qualities. The Commentator mentions them all.-*Tt / 
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tion comes). These two, viz.. Brahman and Rudra, are tho 
foremost of all the deities, having sprung respectively from 
the Cheerfulness and the Wrath (of Aniruddha).^^**® Acting 
according to Aniruddha*s directions, these two deities Create 
and Destroy. Although capable of granting boons unto all 
creatures, they are, however, in the matter of the concerns 
to which they attend, {viz,, Creation and Destruction), mere- 
ly instruments in the hands of Aniruddha. (It is Aniruddha 
that does everything, making Brahman and Rudra the visi- 
ble agents in respect of the universe).^® Rudra is otherwise 
called Kaparddin. He has matted locks on his head, and 
sometimes displays a head that is bald. He loves to 
dwell in the midst of crematoriums which constithte his home* 
He is an observer of the austerest vows. He is a Yogin of 
mighty puissance and energy.®" He is the destroyer of Dak- 
sha*s sacrifice and the tearer of Bhaga’s eyes. O son of Pandu, 
Rudra should be known to have always Narayana for hia 
Soul,®* If that deity of deities, viz., Mahe5wara, be wor- 
shipped, then, O Parthai is the puissant Narayana also 
worshipped.®® I am the Soul, O son of Pandu, of all the 
worlds, of all the universe. Rudra, again, is my Soul, It 
is for this that I always adore him.®® If I do not adore the 
auspicious and boon -giving I(;.ana, nobody would then adore 
my own self.®* The ordinances I set are followed by all tha 
worlds. Those ordinances should always be adored, and it is, 
therefore, that I adore them.®* He who knows Rudra knows 
myself, and he who knows myself knows Rudra. He who 
follows Rudra follows me. Rudra is Narayana. Both are one; 
and one is displayed in two different forms.®® Rudra and 
Narayana, forming one person, pervade all displayed things 
and cause them to act. No one else than Rudra is competent 
to grant me a boon, O son of Pandu.*® Having settled this 
in my mind, I adored in days of yore the ancient and puis- 
sant Rudra, for obtaining the boon of a son. In adoring 
Rudra thus, I adored my own self,®” Vishnu never bows his 
head unto any deity except his own self. It is for this reason 
that I adore Rudra, (Rudra being, as I have already told 
thee, my own self),®® All the deities, including Brahmail 
100 
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amd Indra and the deities and the great Rishis, adore Nara- 
yana, that foremost of deities, otherwise called by the name 
of Hari.’’® Vishnu is the foremost of all Beings past, presen t^ 
or future, and as such should always be adored and worshipped 
with reverence Do thou bow thy head unto Vishnu* 
Do thou bow thy head unto Him who gives protection to alU 
Do thou bow, O son of Kunti, unto that great boon-giving 
deity, that foremost of deities, who eats the offerings made 
unto him in sacrifices.®^ I have heard that there are four 
kinds of worshippers. Among them all, they that are devot- 
ed to me wholly and do not adore any other deity, are the 
foremost. I am the end they seek, and though engaged in 
acts, they ndver seek the fruits thereof.®® The three remain- 
ing classes of my worshippers are those that are desirous of 
the fruits of their acts. They attain to regions of great 
felicity, but then they have to fall down therefrom upon the 
exhaustion of their merits. Those amongst my worshippers^ 
therefore, that are fully awakened (and, as such, that know 
that all happiness is terminable except what is attainable by 
persons that become identified with me) obtain what is fore- 
most (and invaluable).*®* Those that are awakened and 
whose conduct displays such enlightenment, may be engaged 
in adoring Brahman or Mahadeva or the other deities that 
occur in heaven, but they succeed at least in attaining to my- 
self.®® I have thus told thee, O Partha, what the destinc- 
tions are between my worshippers.- * Thyself, O son of Kunti, 
and myself are known as Nara and Narayana. Both of us 
have assumed human bodies only for the purpose of lighten- 
ing the burthen of the Eartb.®^ I know the different kinds 
of Yoga that rest on the Soul. I know who I am and whence 
I am, O Bharata. I know the. religion of Nivritti, and all 
that contributes to the prosperity of creatures.®® Eternal as 
I am, I am the one sole Refuge of all men. The waters have 
been called by the name of Nara, for they sprang from Him 
called Nara, And since the waters, in former times, were my 

* L e.f Emancipation or complete identification -vfith the Supreme 
Soul. — T. 
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rofugej I am', therefore, called by the name of N&rayana.” 
Assuming the form of the Sun I cover the universe with my 
rays. And because I am the home of all creatures, therefore, . 
am I called by the name of Vasudeva.^® I am the end of all 
creatures and their sire, 0 Bharata. I pervade the ealire 
firmament and the Earth, O Partha, and my splendour 
transcends every other sple ndour.^^ I am He, 0 Bharata, 
whom all creatures wish to attain to at the end. And 
because I overwhelm all the universe, I have come to be 
called by the name of Vishnu.*** Desirous of attaining to 
success through restraint of their senses, people seek to at*- 
tain to me who am heaven and Earth and the firmamentr 
between the two. For this am I called by the name of 
Damodara.*® Tho word Pricjni includes food, the Vedaar, 
water, and nectar. These four are always in my stomach. 
Hence am I called by the name of Pri^nigarbha.** The Rishis 
have said that once on a time when the Rishi Trita was 
thrown into a well by Ekata and Dvvita, the distressed Trita 
invoked me, saying, — O Pricjnigarbha, do thou rescue the 
fallen Trita !*" — That foremost of Rishis, Trita, the spiri*^ 
tual) son of Brahman, having called on me thus, was rescued 
from the pit.*® The rays that emanate from the Sun who 
gives heat to the world, from the blazing fire, and from the 
Moon, constitute my hair. Hence do foremost of learned 
Brahmanas call me by the name of Ke 9 ava.*^ The high-soiiled 
Utathya having impregnated his wife disappeared from her 
side through an illusion of the gods. The younger brother 
Vrihaspati then appeared before that high-souled one’s wife.*® 
XJnto that foremost of Rishis that had repaired thither from, 
desire of congress, the child in the womb of Utathya’s wife^. 
O son of Kunti, whose body had already been formed of the 
five primal elements, said,*® — 0 giver of boons, I have already 
entered into this womb. It bebooveth thee not to assail my 
mother ! — Hearing these words of the unborn child, Vrihas- 
pati became filled with wrath and denounced a curse on him». 
saying,*® — Since thou obstructest me in this way when I 
have come hither from desire of the pleasures of congress, 
therefore shalfc thou, through my curse, be visited by blindt 
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ness, without doubt — Through this curse of that foremost 
of Bishis, the child of Utathya was born blind and blind he 
remained for a long time. It was for this reason that that 
Kishi, in days of yore, came to be known by the name of 
Dirghatamas.®^ He, however, acquired the four Vedas with 
their eteriral limbs and subsidiary parts. After that he fre-» 
quently invoked me by this secret name of mine. Indeed, 
according to the ordinance as laid down he repeatedly called 
upon me by the name of Ke9ava.^* Through the merit he 
acquired by uttering this name repeatedly, he became cured 
of his blindness and then came to be called by the name of 
Gotama. This name of mine, therefore, O Arjuna, is pro- 
ductive of boons unto them that utter among all the 
deities and the high-souled Rishis. The deity of fire and 
Shoma, blending together, become transfused into one and 
the same substance. It is for this reason that the entire 
universe of mobile and immobile creatures is said to be per- 
vaded by those two deities.^^ In the Puranas, Agni and 
Shoma are spoken of as possessing natures that had one 
and the same result. The deities also are said to have Agni 
for their mouth. It is in consequence of these two beings 
endued with natures leading to the same result that they 
are said to be deserving of each other and upholders of the 
universe.' 


Skction CCCXLIII. 

“Arjuna said, — ‘How did Agni and Shoma, in days of 
yore, attain to uniformity in respect of their original nature ? 


* The object of this Verse, the Commentator says, is to explain the 
meaning of the word ‘Hrishike^a’. Agni is the digestive fire, and 
Shoma is food. Uniting together, Agni and Shoma, therefore, uphold 
the universe. In the form of digestive fire and food, Agni and Shoma 
are two gladdeners of the universe. They are called on this account 
•Hrishi* (in the dual number). And since they are, as it were, the 
'ke^a* or hair of Nflrfiyana, therefore is he called ‘Hirishike^a’ All 
these etymologies are very fanciful. Elsewhere the word ^Hrishikega’ 
is explained as the ‘I^a’ or lord of ‘Hrishika’ or the senses* — T. 



Jparwa.] O^nti pa^rva. 79? 

This doubt has arisen in my mind. Do thou dispel it, 
O slayer of Madliu 1’^ 

“The highly and holy one said, — *I shall recite to thee, 0 
son of Pandu, an ancient story of incidents arising from my 
own energy. Do thou listen to it with rapt attention t* 
When four thousand Yugas according to the measure of the 
celestials elapse, the dissolution of the universe comes. The 
Manifest disappear into the Unmanifest. All creatures, 
moWIe and immobile, meet with destruction.* Light, Earth, 
Wind, all disappear. Darkness spreads over the universe 
which becomes one infinite expanse of water.* When that 
infinite waste of water only exists like Brahma without a 
second, it is neither day nor night. Neither aught nor 
naught exists ; neither manifest nor unmanifest.® When such 
is the condition of the universe, the foremost of Beings, 
the eternal and immutable Hari springs from Tamas, that 
combination of the attributes (of omnipotence and the rest) 
belonging to Narayana, that is indestructible and immortal, 
that is without senses, that is inconceivable and unborn, that 
is Truth’s self fraught with compassion, that is endued with 
the form of existence which the rays of the gem called Chin* 
tamani have, that causes diverse kinds of inclinations to flow 
in diverse directions, that is divested of the principles of 
hostility and deterioration and mortality and decay, that is 
formless and all-pervading, and that is endued with the prin- 
ciple of universal Creation and of Eternity without begin- 
ning, middle, or end.* There is authority for this assertion.^ 
The Cruti declares, — Day was not. Night was not. Aught 
was not, Naught was not. In the beginning there was only 
Tamas,** She was of the form of the universe, and she is 
the night of Narayana of universal form. Even this is the 
meaning of the word Tamas.® From that Purusha (called 
Hari) thus born of Tamas and having Brahma for his parent. 


* ‘Sat’ is existent or aught. ‘Asat’ is naught or non-existent. Verj 
generally, these two words are used to imply Effects and Causes, tlie 
former being gross or manifest, and the latter, subtile or un manifest. 

^Tanias’ here does not mean one of the three primal attributes but 
primeval darkuej;>e« Cump, Manu, ^asitidam tamobhutam 
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•tarted into existence the Being called Brahman. Brahmair, 
desiring to create creatures, caused Agni and Shoma to spring 
from his own eyes. Afterwards when creatures came to be 
created, the created persons came out in their due order as 
Brahmanas and Kshatriyas, He who started into life as 
Shoma was none else that Brahma; and they that were born 
«3 Brahmanas were all Shoma in reality. He who started 
into Being as Agni was none else than Kshatra. The Brah* 
jaaanas became endued with greater energy than the Kshatras. 
If you ask the reason why, the answer is that this superiori- 
ty of the Brahmanas to the Kshatriyas is an attribute that is 
manifest to the whole world. It occurred as follows. The 
Brahmanas represent the eldest creation as regards men. None 
were created before that were superior to the Brahmanas. 
He who offers food into the mouth of a Brahmana is regard- 
ed as pouring libations into a blazing fire (for gratifying the 
deities). I say that having ordained things in this way, the 
creation was accomplished of creatures by Brahman. Having 
established all created Beings in their respective positions, he 
upholds the three worlds. There occurs a declaration to the 
same effect in the Mantras of the Gratis.® — Thou, O Agni, 
art the Hotri in sacrifices, and the benefactor of the universe. 
Thou art the benefactor of the deities, of men, and of alt 
the worlds — There is (other) authority also for this. — Thou 
art, 0 Agni, the Hotri of the universe and of sacrifices. Thou 
art the source through which the deities and men do good to 
the universe Agni is truly the Hotri and the performer 
of sacrifices. Agni is again the Brahma of the sacrifice.^® 
No libations can be poured into the sacrificial fire without 
uttering mantras; there can be no penances without a person 
to perform them ; the worship of the deities and men and the 
Bishis is accomplished by the libations poured with mantras. 
Hence, O Agni, thou hast been regarded as the Hotri in 
sacrifices.* Thou art, again, all the other mantras that have 


♦ I do not know whether I have understood correctly the last part 
of this sentence. I think what is stated is that by honoring Hari and 
Mantras, one honors the deities and men and the Kishis. By men, I 
thiuk^ dead men or the Fitris are referred ^ 



PaTta!\ 


c\im p\RVi. 


799 


been declared in respect of the Homa rites of men. For 
the Brahmanas the duty is ordained of officiating for others 
in the sacrifices they perform. The two other orders, viz.^ 
Kshatras and Vai9yas, that are included within the regener- 
ate or twice-born class, have not the same duty prescribed 
for them. Hence, Brahmanas are like Agni, who uphold 
sacrifices. The sacrifices (which the Brahmanas perform) 
strengthen the deities. Strengthened in this way, the deities 
fructify the Earth (and thereby support all living creatures). 
But the result that may be achieved by the foremost of sacri- 
fices may as well be accomplished through the mouth of the 
Brahmanas.^^ That learned person who offers food into the 
mouth of a Briihniana is said to pour libations into the 
sacred fire for gratifying the deities.^^ In this way the 
Brahmanas have come to be regarded as Agni. They that 
are possessed of learning adore Agni. Agni is, again, Vishnu. 
Entering all creatures, he upholds their life-breaths.^^ In 
this connection there is a Verse sung by Sanatkumara. Brah- 
man, in creating the universe, first created the Brahmanas. 
The Brahmanas become immortal by studying the Vedas, and 
repair to heaven through the aid of such study. The intelli- 
gence, speech, acts and observances, faith, and the penances 
of the Brahmanas uphold both the Earth and the heaven like 
slings of strings upholding bovine nectar.*^® There is no 
duty higher than Truth. There is no superior more worthy 
of reverence than the mother. There is none more eflScient 
than the Brahmana for conferring felicity both here and here- 
after.^^ The inhabitants of those realms where Brahmanas 
have no certain means of support (from lands or other kinds 
property assigned to them) become very miserable. There 
the oxen do not carry the people or draw the plough, nor 
do vehicles of any kind bear them. There milk kept in jars 
is never churned for yielding butter. On the other hand, the 
residents become divested of prosperity of every kind, and be- 
take themselves to the ways of robbers (instead of being able 


^ * The reading ‘ v again ri tarn’ is an error. The correct reading is 

‘gavamritaai.’— T , 
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to enjoy the blessings of peace).*^® In the Vedas, the PurS- 
nas, the histories, and other authoritative writings, it is said 
that the Brahmanas, who are the souls of all creatures, who 
are the creators of all things, and who are identifiable with 
all existent objects, sprang from the mouth of Narayana. 
Indeed, it is said that the Brahmanas first came out of that 
great boon giving god s mouth when he had restrained his 
speech as a penance. The Brahmanas are distinguished above 
the deities and Asuras, since they were created by myself iix 
my indescribable form as Brahma as I have created the deit- 
ies and the Asuras and the great Bishis and placed them iu 
their respective situations and have to punish them occasion- 
ally. In consetjuence of his licentious assault on Ahalya, 
I ndra was cursed by Gautama, her husband, through which 
Indra got a green beard on his face. Through that curse of 
Kau(;ika, Indra lost also, his own testicles which loss was 
afterwards (through the kindness of the other deities) made up 
by the substitution of the testicles of a ram. When in the 
sacrifice of king Sarjjati, the great Rishi Ohyavana became 
desirous of making the twin A9wins sharers of the sacrificial 
offerings, Indra objected. Upon Ohyavana insisting, Indra 
sought to hurl his thunderbolt at him. The Rishi para- 
lysed Indra s arms. Incensed at the destruction of his sacri- 
fice by Rudra, the great Rishi Daksha once more set himself 
to the practice of severe austerities and attaining to high 
puissance caused something like a third eye to appear on the 
forehead of Rudra.’f When Rudra addrest himself for the 
destruction of the triple city belonging to the Asuras, the 
preceptor of the Asuras, vis;., Uganas, provoked beyond en- 
durance, tore a matted lock from bis own head and hurled it 

* In former times kings and chiefs always used to assign rent-free 
lands to learned Brahmanas for their support. Those countries where 
Brahmanas had not such lands assigned to them, were, as it were, un- 
der a ban. What is said in this Verse is that in such countries the 
blessings of peace are wanting. The inhabitants are not borne on 
vehicles drawn by oxen or steeds. — T. 

t In consequence of this third eye on Rudra’s forehead, he came to 
be called by the name of ‘ViriipAksha* or the ‘ugly or fierce- eyed* .—-T. 
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at Rudra. From that mattled lock of U^anas sprang many 
serpents. Those serpents began to bite Rudra, at which hia 
throat became blue. During a byegone period, viz., that 
connected with the Self-born Manu,* it is said that Narayana 
had seized Rudra by the throat and hence did Rudra's throat 
become blue. On the occasion of churning the Ocean for 
raising the amrita, Vrihaapati of Angiras s race sat on the 
shores of the Ocean for performing the rite of Fnruscharana. 
When he took up a little water for the purpose of the initial 
dchiimanai the water seemed to him to be very muddy. At 
this Vrihaspati became angry and cursed the Ocean, saying, 
— Since thou continuest to be so dirty regardless of the fact 
of my having come to thee for touching thee, since thou hast 
not become clear and transparent, therefore from this day 
thou shalt be tainted with fishes and sharks and tortoises and 
other aquatic animals ! — From that time, the waters of the 
ocean have become populous with diverse kinds of sea-animals 
and monsters. Vi9vvarupa, the son of Tashtri, formerly be- 
came the Purohita of the deities. He was, on his mother's 
side, connected with the Asuras, for his mother was the 
daughter of an Asura. While publicly offering unto the 
deities their shares of sacrificial offerings, he privately offered 
shares thereof unto the Asuras. The Asuras, with their 
chief Hiranyaka^ipu at their head, then repaired to their 
sister, the mother of Vi9warupa, and solicited a boon from 
her, saying, — Thy son Vi9warupa by Tashtri, otherwise called 
Trl9iras, is now the Purohita of the deities. While he gives 
unto the deities their shares of sacrificial offerings publicly, 
he gives us our shares of the same privately. In consequence 
of this, the deities are being aggrandised, and we are being 
weakened. It behoveth thee, therefore, to prevail upon 
him that he may take up our cause ! — Thus addressed by 
thejn, the mother of Vi9warupa repaired to her son who was 

* A Manwantarah consists of about 72 ‘Chaturyugas^ i. e., 288 yugas, 
according to the measurement of the celestials. The present is called 
the Vaivaswat Manwantarah, i e,, the period connected with Manu 
the son of Vivaviwat. At each Manwantarah a new Manu appears. 
The Self'born Manu wa^s a diirereut person, — T. 
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then staying in the Nandana woods (of Indra) and said unto 
him, — How is it, O son, that thou art engaged in aggran- 
dising the cause of thy foes and weakening that of thy mater- 
nal uncles ? It behooveth thee not to act in this way ! — 
Vi^warupa, thus solicited by his mother, thought that he 
should not disobey her words, and as the consequence of that 
reflection he went over to the side of Hiranyaka^ipu, after 
having paid proper respects to his mother. King Hiranya- 
katjipu, upon the arrival of Tri^iras, dissmised his old Hotri, 
viz,^ Va^ishtha the son of Brahman, and appointed Trigiras to 
that oflBce. Incensed at this, Va^ishtha cursed Hiranyaka(;ipu, 
saying, — Since thou dismissest me and appointest another per- 
son as thy Hotri, this sacrifice of thine shall not be completed, 
and some Being the like of whom has not existed before will 
slay thee ! — In consequence of this curse, Hiranyakac^ipu was 
slain by Vishnu in the form of a man-lion. Vi^warupa, having 
adopted the side of his maternal relations, employed himself 
in severe austerities for aggrandising them. Impelled by the 
desire of causing him to swerve from his vows, Indra des- 
patched to him many beautiful Apsaras. Beholding those 
celestial nymphs of transcendent beauty, the heart of Viqiwa- 
.rupa became agitated. Within a very short time he became 
exceedingly attached to them. Understanding that he had 
become attached to them, the celestial nymphs said unto him 
ene day, — We shall not tarry here any longer. In fact, we 
shall return to that place whence we came ! — Unto them that 
said so, the son of Tashtri replied, — Where will you go ? 
Stay with me. I shall do you good I — Hearing him say so, 
th® Apsaras rejoined, — We are celestial nymphs called Apsa- 
‘ixas. We chose in days of old the illustrious and boon-giving 
Indra of great puissance ! — Vi^warupa then said unto them, 
— This very day I shall so ordain that all the deities with 
Indra at their head shall cease to be ! — Saying this, Tri5ira3 
began to recite mentally certain sacred Mantras of great 
•efiicacy. By virtue of those Mantras he began to increase in 
energy. With one of his mouths he began to drink all the 
Soma that Brahmatias addicted to Sacriflces poured on their 
tiacred fires with djc rit^s. With a secjud mouth he began 
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to eat all the food (fchat was offered in Sacrifices). With his 
third mouth he began to drink up the energy of all th# 
deities with Indra at their head. Beholding him swelling with 
energy in every part of his body that was strengthened by the 
Soma he was drinking, all the deities then, with Indra in 
their company, proceeded to the Grandsire Brahman. Arrived; 
at his presence, they addressed him and said, — All the 
Soma that is duly offered in the sacrifices performed every- 
where is being drink by Vi^warupa. We no longer obtain 
our shares. The Asuras are being aggrandised, while we are 
being weakened ! It behooveth thee, therefore, to ordain 
what is for our good ! — After the deities ceased, the Grandsire 
replied, — The great Rishi Dadhichi of Bhrigu’s race is now 
engaged in performing severe austerities. Go, ye deities, 
unto him and solicit a boon from him. Do ye so arrange that 
he may cast off his body 1 With his bones let a new weapon 
be created called the Thunder-bolt ! — Thus instructed by the 
Grandsire, the deities proceeded to that place where the holy 
Rishi Dadhichi was engaged in his austerities. The deities 
with Indra at their head addressed the sage, saying, — 0 holy 
one, your austerities, we hope, are being well performed and 
uninterrupted! — Unto them the sage Dadhichi said, — Wel- 
come to all of you I Tell me what I should do for you I I 
shall certainly do what you will say 1 — They then told him, — 
It behoveth thee to cast off thy body for benefiting all the 
worlds ! — Thus solicited, the sage Dadhichi, who was a great 
Yogin and who regarded happiness and misery in the same 
light, without being at all cheerless, concentrated his Soul 
by his Yoga power and cast off his body. When his Soul left 
its temporary tenement of clay, Dhabri, taking his bones, 
created an irresistible weapon called the Thunder-bolt. 
With the Thunder-bolt thus created of the bones of a Brah- 
mana, which was impenetrable by other weapons and irresis- 
tible and pervaded by the energy of Vishnu, Indra struck 
ViQwarupa the son of Tashtri. Having slain the son of 
Tashtri thus, Indra severed the head from the body. From 
the lifeless body, however, of Vigwarupa, when it was pressed^ 
the energy that was still residing in it gave birth to a mighty 
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Asura of the name of Vritra. Vritra became the foe of Indra, 
but Indra slew him also with the Thunder-bolt. In conse- 
quence of the sin being thus doubled of Brahmanicide, Indra 
became inspired with a great fear and as the consequence 
thereof he had to abandon the sovereignty of heaven. He 
entered a cool lotus-stalk that grew in the Manasa lake. In 
consequence of the Yoga attribute of Anima, he became very 
minute and entered the fibres of that lotus stalk.* When the 
lord of the three worlds, the husband of Cachi, had thus dis- 
appeared from sight through fear of the sin of Brahmanicide, 
the universe became lordless. The attributes of Rajas and 
Tamas assailed the deities. The Mantras uttered by the 
great Rishis lost ail efficacy. Rakshasas appeared every- 
where. The Vedas were about to disappear. The inhabitants 
of all the worlds, destitute of a king, lost their strength and 
began to fall an easy prey to Rakshasas and other evil Beings. 
Then the deities and the Rishis, uniting together, made 
Nahusha, the son of Ayush, the king of the three worlds and 
duly crowned him as such. Nahusha had on his forehead full 
five-hundred luminaries of blazing effulgence, which had the 
virtue of despoiling every creature of energy. Thus equipt 
Nahusha continued to rule heaven. The three worlds were 
restored to their normal condition. The inhabitants of the 
universe once more became happy and cheerful. Nahusha 
then said, — Everything that Indra used to enjoy is before 
me. Only, his spouse Cachi is not by ! — Having said this, 
Nahusha proceeded to where Cachi was and, addressing her, 
said, — 0 blessed lady, I have become the lord of the deities ! 
Do thou accept me ! — Unto him Cachi replied, saying, — Thou 
art, by nature, wedded to righteousness of behaviour. Thou 
belongest, again, to the race of Shoma. It behooveth thee 
not to assail another person’s wife ! — Nahusha, thus addressed 
by her, said, — The position of Indra is now being occupied by 
me. I deserve to enjoy the dominions and all the precious 

* By practising Yoga one acquires certain superhuman powers. 
These are called ‘Yogai^waryya*. They include Anima, by which one 
can become very minute j Laghima, by which one can become very 
gross; &c.— T. 
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possessions of Indra. In desiring to enjoy thee there can be 
no sin. Thou werfc Indra’s and, therefore, should be mine 1 
— Cachi then said unto him, — I am observing a vow that has 
not yet been completed. After performing the final ablutions 
I shall come to thee within a few days ! — Extracting this 
promise from Indra’s spouse, Nahusha left her presence. 
Meanwhile Cachi, afflicted with pain and grief, anxious to 
find her lord and assailed by her fear of Nahusha, proceed- 
ed to Vrihaspati (the chief priest of the celestials). At the 
first sight Vrihaspati understood her to be penetrated by 
anxiety. He immediately had recourse to Yoga-meditation 
and learnt that she was intent upon doing what was neces- 
sary for restoring her husband to his true position. Vrihas- 
pati then addressed her, saying, — Equipt with penances and 
the merit that will be thine in consequence of this vow that 
thou art observing, do thou invoke the boon-giving goddess 
Upacjruti ! Invoked by thee, she will appear and show thee 
where thy husband is dwelling ! — While in the observance of 
that very austere vow, she invoked with the aid of proper 
Mantras the boon-giving goddess Upa 5 ruti. Invoked by 
Ca(jhi, the goddess presented herself before her and said, — 
I am here at thy bidding ! Invoked by thee I have come ! 
What cherished wish of thine shall I accomplish ? — Bowing 
unto her with a bend of the head, Cachi said, — 0 blessed 
lady, it behooveth thee to show me where my husband is ! 
Thou art Truth ! Thou art Rita ! — Thus addressed, the 
goddess Upa^ruti took her to the lake Manasa. Arrived 
there, she pointed out to Cachi her lord Indra residing 
within the fibres of a lotus-stalk. Beholding his spouse 
pale and emaciated, Indra became exceedingly anxious. 
And the lord of heaven said unto himself, — Alas, great is 
the sorrow that has overtaken me ! I have fallen off from 
the position that is mine ! This my spouse, afflicted with 
grief on my account, finds out my lost self and comes to 
me here ! — Having reflected in this strain, Indra addressed 
his dear spouse and said, — In what condition art thou now ? 
— She answered him, — Nahusha invites me to make me his 
wife. I have obtained a respite from him, having fixed the 
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time when I am to go to him ! — ^Unto her Indra then said, — 
Go and say onto Nahusha that he should come to thee on a 
vehicle never used before, viz., one unto which some Ilishis 
should be harnessed, and ariving at thine in that state he 
should wed thee ! Indra has many kinds of vehicles that 
are all beautiful and charming. All these have borne thee. 
Nahusha, however, should come on such a vehicle that Indra 
himself had not possessed ! Thus counselled by her lord, Cachi 
left that spot with a joyous heart. Indra also once more 
entered the fibres of that lotus stalk. Beholding the Queen 
of Indra come back to heaven, Nahusha addressed her, saying, 
—The time thou hadst fixed is over ! — Unto him Cachi said 
what Indra had directed her to say. Harnessing a number 
of great Ilishis unto the vehicle he rode, Nahusha set out 
from his place for coming to where Cachi was living. The 
foremost of Rishis, viz., Agastya, born within a jar, of the 
vital seed of Maitravaruna, beheld those foremost of Ilishis 
insulted by Nahusha in that way. Him Nahusha struck with 
his foot. Unto him, Agastya said, — Wretch, as thou hast 
betaken thyself to a highl}' improper act, do thou fall down 
on the Earth ! Be transformed into a snake and do thou 
continue to live in that form as long as the Earth and her 
hills continue ! — As soon as these words were uttered by the 
great Rishi, Nahusha fell down from that vehicle. The three 
worlds once more became masterless. The deities and the Rishis 
then united together and proceeded to where Vishnu was and 
appealed to him for bringing about the restoration of Indra. 
Approaching him, they said, — O holy one, it behooveth thee 
to rescue Indra who is overwhelmed by the sin of Brahmani- 
cide ! — The boon-giving Vishnu replied unto them, sajing, — 
Let Cakra perform a Horse-sacrifice in honor of Vishnu. He 
will then be restored to his former position ! — The deities and 
the Rishis began to search for Indra, but when they could not 
find him they went to Cachi and said unto her, — 0 blessed 
lady, go unto Indra and bring him here ! — Requested by 
them, Cachi once more proceeded to the lake Mariasa. Indra, 
rising from the lake, came to Vrihaspati. The celestial priest 
Vrihaspati then made arrangements for a great Horse-sacri-^ 
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fice, substituting a black antelope for a good steed every way 
fit to be offered up in sacrifice. Causing Indra, the lord of 
the Maruts, to ride upon that very steed (which was saved 
from slaughter) Vrihaspati led him to his own place. The 
lord of heaven was then adored with hymns by all the deities 
and the Rishis. He continued to rule in heaven, cleansed of 
the sin of Brahmanicide which was divided into four portions 
and ordained to reside in woman, fire, trees, and kine. It 
was thus that Indra, strengthened by the energy of a Brah- 
mana, succeeded in slaying his foe (and when, as the result 
of that act of his, he had been overpowered by sin, it was the 
energy of another Brahmana that rescued him). It was thus 
•that Indra once more regained his position. 

“ ‘In days of yore, while the great Rishi Bharadwaja was 
saying his prayers by the side of the celestial Ganga, one 
of the three feet of Vishnu, when he assumed his three- 
footed form, reached that spot.^ Beholding that strange 
sight, Bharadwaja assailed Vishnu with a handful of water, 
npori which Vishnu’s bosom received a mark (called Sree- 
vatsa).i* Cursed by that foremcst of Rishis, viz,y Bhrigu, 
Agni was obliged to become a devourer of all things.” Once 
on a time, Aditi, the mother of the deities, cooked some food 
for her sons. 8he thought that, eating that food and strength- 
ened by it, the deities would succeed in slaying the Asuras, 
After the food had been cooked, Vudha (the presiding deity 
of the luminary known by that name), having completed the 
observance of an austere vow, presented himself before Aditi 
and said unto her, — Give me alms ! — Aditi, though thus soli- 
cited for good, gave him none, thinking that no one should 


* The river GangS, lias three currents. One flows through heaven; 
one is visible on tlie Earth, and a third flows through the nether 
regions. Persons of the regenerate classes, when saying their morning, 
midday, or evening prayers, have to touch water often. What is 
meant, therefore, by ‘Biiaradwaja touching the water’ is that Bhara- 
dwaja was saying his prayers. Vl^hnu assumed his three-footed form 
for beguiling Vali of the sovereignty of the universe. With one foot 
he covered the Earth, with anotlier he covered the firmamentt Ther« 
was no space bit for placing his third foot upon. — I. 

t The ‘Sreevatsa’ is a beautiful whirl on VUhuu’s bosom. —T. 
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eat of the food she had cooked before her sons, the deities, 
had first taken it. Incensed at the conduct of Aditi who thus 
refused to give him alms, Vudha, who was Brahma's self 
through the austere vow he had completed, cursed her, say- 
ing that as Aditi had refused him alms she would have a pain 
in her womb when Vivaswat, in his second birth in the womb 
of Aditi, would be born in the form of an egg. Aditi remind- 
ed Vivaswat at that time of the curse of Vudha, and it is 
for that reason that Vivaswat, the deity who is adored in 
Oraddhas, coming out of the womb of Aditi, came to be called 
by the name of Martanda.®® The Prajapati Daksha became 
the father of sixty daughters. Amongst them, three and ten 
were bestowed by him upon Ka9yapa ; ten upon Dharma ; ten 
upon Manu ; and seven and twenty upon Shoma. Although 
all the seven and twenty that were called Nakshatras and 
bestowed upon Shoma were equal in respect of beauty 
and accomplishments, yet Shoma became more attached to 
one, viz^i Rohini, than the rest. The rest of his spouses, 
filled with jealousy, leaving him, repaired to their sire and 
informed him of this conduct of their husband, saying, — O 
holy one, although all of us are equal in point of beauty, 
yet our husband Shoma is exclusively attached to our sister 
Rohini ! — Incensed at this representation of his daughters, 
the celestial Rishi Daksha cursed Shoma, saying, that 
thenceforth the disease phthisis should assail his son-in-law 
and dwell in him. Through this curse of Daksha, phthisis 
assailed the puissant Shoma and entered into his body. 
Assailed by phthisis in this way, Shoma came to Daksha. 
The latter addressed him, saying, — I have cursed thee be- 
cause of thy unequal behaviour towards thy wives. The Rishi 
then said unto Shoma, — Thou art being reduced by the 
disease phthisis that has assailed thee. There is a sacred 
water called Hiranyasarah in the Western ocean. Repairing 
to that sacred water, do thou bathe there ! — Counselled by 
the Rishi, Shoma proceeded thither. Arrived at Hiranya- 
sarah, Shoma bathed in that sacred water. Performing his 
oblations, he cleansed himself from his sin. And because 
that sacred water was illumined (abhasita) by Shoma, there- 
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fore vras it from that day called by the name of Pr§,bha8ai 
In consequence, however, of the curse denounced upon him 
in days of old by Daksha, Shoma, to this day, begins to 
wane from the night of the full moon till his total disappear- 
ance on the night of the new moon whence he once more 
begins to wax till the night of full moon. The brightnesi 
also of the lunar disc from that time received a stain, for the 
body of Shoma, since then, has come to present certain dark 
spots. In fact, the splendid disc of the moon has, from that 
day, come to exhibit the mark of a hare.^® Once on a time, a 
Rishi of the name of Sthulagiras was engaged in practising 
very severe austerities on the northern breasts of the moun- 
tains of Meru. While engaged in those austerities, a pure 
breeze, charged with all kinds of delicious perfumes, began to 
blow there and fan his body. Scorched as his body was by 
the very severe austerities he was undergoing, and living aa 
he did upon air alone to the exclusion of every kind of food, 
he became highly gratified in consequence of that delicious 
breeze which blew around him. While he was thus gratified 
with the delicious breeze that fanned him, the trees around 
him, (moved by jealousy), put forth their flowers for making 
a display and extorting his praise. Displeased at this con- 
duct of the trees because it was dictated by jealousy, tha 
Rishi cursed them, saying, — Henceforth, ye shall not be able 
to put forth your flowers at all times !**’ — In days of yore, for 
doing good to the world, Narayana took birth as the great 
Rishi Vadavamukha. While engaged in practising severe 
austerities on the breast of Meru, he summoned the Ocean to 
his presence. The Ocean, however, disobeyed his summons. 
Incensed at this, the Rishi, with the heat of his body, solidified 
the waters of the Ocean and caused them to become as saltish 
in taste as the human sweat. The Rishi further said, — Thy 
waters shall henceforth cease to be drinkable. Only when 
the Equine-head, roving within thee, will drink thy waters, 
they will be as sweet as honey ! — It is for this curse that the 
waters of the Ocean to this day are saltish to the taste and 
are drunk by no one else than the Equine-head.**^ The 

* Tiie Hindu scriptures luenHou that there is an Equine-head oi 

102 
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daughter, named Uma, of the Himavat mountains, was de?* 
sired by Rudra in marriage. (After Himavat had promised 
the hand of Uma to Mahadeva, the great Rishi Bhrigu, 
approaching Himavat, addressed him, saying, — Give this 
daughter of thine unto me in marriage ! — Himavat replied 
unto him, saying, — Rudra is the bridegroom already select- 
ed by me for my daughter I — Angry at this reply, Bhrigu 
gaid, — Since thou refusest my suit for the hand of thy 
daughter and insultest me thus, thou shalt no longer abound 
with jewels and gems ! — To this day, in consequence of the 
Rishi's words, the mountains of Himavat have not any jewels 
and gems. Even such is the glory of the Brahmanas.®^ It is 
through the favor of the Brahman as that the Kshatriyas are 
able to possess the eternal and undeteriorating Earth as their 
wife and enjoy her. The power of the Brahmanas, again, 
is made up of Agni and Shoma. The universe is upheld 
by that power and, therefore, is upheld by Agni and Shoma 
united together.®* It is said that Surya and Chandramas 
are the eyes of Narayana. The rays of Surya constitute my 
•yes. Each of them, viz,, the Sun and the Moon, invigorate 
and warm the universe respectively.®* And because of the 
Sun and the Moon thus warming and invigorating the uni- 
verse, they have come to be regarded as the Harsha (joy) 
®f the universe. It is in consequence of these acts of Agni 
and Shoma that uphold the universe that I have come to be 
•ailed by the name of Hrishikecja, 0 son of Pandu ! Indeed, 
I am the boon-giving Icana the Creator of the universe.*®® 


vast proportions which roves through the seas. Blazing fires constantly 
issue from its mouth and these drink up the sea- water. It always 
makes a roaring noise. It is called Vadava-mukha. The fire issuing 
from it is called Vadavanala. The waters of the Ocean are like clarified 
butter. The Equine-head drinks them up as the sacrificial fire drinks 
^the libations of clarified butter poured upon it. The origin of the 
Yadavil fire is sometimes ascribed to the wrath of Urva, a Eishi of the 
race of Jamadagni. Hence it is sometimes called Aurvya-fire. — T. 

* The etymology of the word ^Hrishike^a’ is thus explained. Agni 
and Shoma are called by the name of ^Hrishi’ in the dual number. He 
is called Hrishike^a’ who has those two for his ke9a or hair. Else* 
where, the word is explained as the ‘I^a’ or lord of Hrishika’.— T • 
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Through virtue of the Mantras with which libatione of elari- 
fied butter are poured on the sacred fire, I take and appro- 
priate the (principal) share of the offerings made in sacrifices. 
My complexion also is of that foremost of gems called Harit. 
It is for these reasons that I am called by the name of Hari.®® 
I am the substantial abode of all creatures and am regarded 
by persons conversant with the scriptures to be identical 
with Truth or Nectar. I am, for this reason, called by learn- 
ed Brahmanas by the name of Ritadhama (abode of Truth or 
Nectar).”^ When in days of yore the Earth became submerg- 
ed in the waters and lost to the view, I found her out and 
raised her from the depths of the Ocean. For this reason 
the deities adored me by the name of Govinda.’’® Cipivishta 
is a name. The word Cipi indicates a person that has 
no hair on his body. He who pervades all things in the 
form of Cipi is known by the name of ^ipivishta,^^ The 
Rishi Yashka, with tranquil soul, in many a sacrifice in- 
voked me by the name Cipivishta. It is for this reason 
that I came to bear this secret name.’® Yashka of great 
intelligence, having adored me by the name of Cipivishta, 
succeeded in restoring the Niruktas which had disappeared 
from the surface of the Earth and sunk into the nether re- 
gions.’^ I was never born. I never take birth. Nor shall I 
ever be born. I am the Kshetrajna of all creatures. Hence 
am I called by the name of Aja (unborn).*’® I»have never 
uttered anything base or anything that is obscene. The divine 
Saraswati who is Truth's self, who is the daughter of Brah- 
man and is otherwise called by the name of Rita, represents 
my speech and always dwells in my tongue.’® The existent 
and the non-existent have been merged by me in my Soul. 
The Rishis dwelling in Pushkara which is regarded as the 
abode of Brahman called me by the name of Truth.’* I have 
never swerved from the attribute of Sattwa, and know that 
the attribute of Sattwa has flowed from me. In this birth also 
of mine, O Dhananjaya, my ancient attribute of Sattwa has 

* I am the Soul of all creatures, and, therefore, unborn, the Soul 
being Eternal, Unbeginning and Unending* Hence am I called the 
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not lefb me so that in even this life, establishing myself on 
Satfcwa, I set myself to acts without ever wishing for their 
fruits. Cleansed of all sins as I am through the attribute of 
Sattwa which is my nature, I can be beheld by the aid of 
that knowledge only which arises from adoption of the attri- 
bute of Sattwa. I am reckoned also among those that are 
wedded to that attribute. For these reasons am I known by 
the name of Sattwata.*^^'* I till the Earth, assuming the 
form of a large plough-share of black iron. And because my 
complexion is black, therefore am I called by the name of 
Krishna.^^ I have united the Earth with Water, Space with 
Mind, and Wind with Light. Therefore am I called Vai- 
kiintha.t‘® The cessation of separate conscious existence by 
identification with Supreme Brahma is the highest attribute 
or condition for a living agent to attain. And since I have 
never swerved from that attribute or condition, I am, there*- 
fore, called by the name of Achyuta.^^® The Earth and the 
Firmament are known to extend in all directions. And 
because I uphold them both, therefore am I called by the 
name of Adhokshaja.^® Persons conversant with the Vedas 
and employed in interpreting the words used in those scrip- 
tures adore me in sacrifices by calling upon me by the same 
name.®' In days of yore, the great Rishis, while engaged in 


* The race in which Krishna took birth was known by the narae 
of S&ttwata. All these etymologies are, of course, exceedingly fanci- 
ful. Not that the etymologies do not correspond with the rules of 
Sanskrit Grammar, but then they are not accepted by lexicographers; 
The fact is that each root in Sanskrit has a variety of meanings. — T. 

+ This Verse refers to ‘Panchikarana’. The fact is. Earth, Water, 
Light, Wind, and Space are the five primal elements. Each of these 
is divided into five portions and the portions so arrived at are then, 
united or mingled together for forming the different substances of 
the universe, the proportions in which they are mingled being un- 
equal.— T. 

J ‘Achyuta’ has been variously rendered into English. Its true 
sense is here explained. ‘Unswerving’ is the meaning. He who never 
Bwerves (from his highest nature or Brahma) is Achyuta. Hence, 
ordinarily, immutable or undeterioratiiig is the rendering that I have 

tulopted.—T. 
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practising severe austerities, said, — No one else in the uni- 
verse, than the puissant Narayana, is capable of being called 
by the name of Adhokshaja/* Clarified butter which sus- 
tains the lives of all creatures in the universe constitutes 
my effulgence. It is for this reason that Brahmanas conver- 
sant with the Vedas and possessed of concentrated souls call 
me by the name of Ghritarchis.**^ There are three well- 
known constituent elements of the body. They have their 
origin in action, and are called Bile, Phlegm, and Wind. 
The body is called a union of these three. All living crea- 
tures are upheld by these three, and when these three be- 
come weakened, living creatures also become weakened. It 
is for this reason that all persons conversant with the scrip- 
tures bearing on the science of Life call me by the name of 
Tridhatu.f^^-^^ The holy Dharma is known among all crea- 
tures by the name of Vrisha, O Bharata ! Hence it is that 
I am called the excellent Vrisha in the Vedic lexicon called 
Nighantuka.^® The vvord^'Kapf signifies the foremost of boars, 
and Dharma is otherwise known by the name of Vrisha. It 
is for this reason that that lord of all creatures, viz,y Ka9yapa, 
the common sire of the deities and the Asuras, called me by 
the name Vrishakapi.®^ The deities and the Asuras have 
never been able to ascertain my beginning, my middle, or my 
end. It is for this reason that I am sung as Anadi, Amadhya, 
Ananta. I am the Supreme Lord, endued wrth puissance, 
and I am the eternal witness of the universe (beholding as I 
do its successive creations and destructions).*^® I always hear 
words that are pure and holy, O Dhananjaya, and never 
catch anything that is sinful. Hence am I called by the 
name of Ouchicjravas.®® Assuming, in days of old, the form 


* Clarified butter is the great sustalner of the universe, for the 
libations poured on the sacrificial fire uphold the deities, and the 
deities, thus upheld, pour rain which causes crops and other food to 
grow, upon which, of course, the universe of living creatures lives. — T, 
t The constituent elements, called ‘DhStu’, of the body, are, of 
•course, Bile, Phlegm, and Wind. They are due to acts because birth 
itself is due to acts. There can be no birth without a body and no 
body without these three. Hence, these three have their origin in 

i previous act i uacshausted by enjoyment er endurance, -^T« 
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of a boar with a single tusk, O enhancer of the joys of others^ 
I raised the submerged Earth from the bottom of the ocean. 
From this reason am I called by the name of Eka^ringa,®® 
While I assumed the form of a mighty boar for this purpose, I 
had three humps on my back. Indeed, in consequence of this 
peculiarity of my form at that time that I have come to be 
called by the name of Trikakud (three-humped ).“ Those who 
are conversant with the science propounded by Kapila call 
the Supreme Soul by the name of Virincha. That Virincha is 
otherwise called the great Prajapati (or Brahman). Verily, 
I am identical with Him called Virincha in consequence of 
my imparting animation to all living creatures, for I am the 
Creator of the universe.®^ The preceptors of Sankhya philoso- 
phy, possessed of certainty of conclusions (regarding all 
topics), call me the eternal Kapila staying in the midst of the 
solar disc with but Knowledge for my companion.*®® On 
Earth I am known to be identical with Him who has been 
sung in the Vedic verses as the effulgent Hiranyagarbha and 
who is always worshipped by Yogins.®* I am regarded as the 
embodied form of the Rich Veda consisting of one and twenty 
thousand verses. Persons conversant with the Vedas also 
call me the embodiment of the Samans of a thousand branch- 
es. Even thus do learned Brahmanas that are my devoted 
worshippers and that are few in number sing me in the 
iranyakas.f . In the Adhyaryus I am sung as the Yajur- 
Veda of six and fifty and eight and seven and thirty branch- 
68.$®* Learned Brahmanas conversant with the Atharvans 
regard me as identical with the Atharvans consisting of five 
Kalpas and all the Krityas.$®’^ All the subdivisions that 


♦ NarSyana is said to always dwell in the midst of ‘Savitri-man- 
dala’. The solar disc represents eternal effulgence, or Milton’s ^flaming 
mount’ at which even the highest angels cannot gaze. — T. 

+ ‘Durlabhfth, may also mean ‘not easily attainable’ : i, e,, they that 
are my devoted worshippers are as unattainable as I myself. People 
eannot readily obtain t/ietr grace as they cannot mine. — T. 

J The Yajur-Veda consists, according to this calculation, of one 
hundred and one branches. — T. 

9 The ‘Krityas’ are acts of incantation, performed with the aid of 
Athaivan Mantras« They are gf great e£eacy« 
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‘exist of the different Vedas in respect of branches, and all 
the verses that compose those branches, and all the vowels 
that occur in those verses, and all the rules in respect of 
pronunciation, know, O Dhananjaya, are my work !“ O 
Partha, He that rises (at the beginning of Creation from the 
ocean of milk at the earnest invocation of Brahman and all 
the deities) and who gives diverse boons unto the diverse 
deities, is none else than myself. I am He who is the repoai- 
tary of the science of syllables and pronunciation that is 
treated of in the supplemental portions of the Vedas."® Fol- 
lowing the path pointed out by Vamadeva, the high-souled 
Bishi Panchala, through my grace, obtained from that eternal 
Being the rules in respect of the division of syllables and 
words (for reading the Vedas). Indeed, Galava, born in the 
Vabhravya race, having attained to high ascetic success and 
obtained a boon from Narayana, compiled the rules in respect 
of the division of syllables and words and those about em- 
phasis and accent in utterance, and shone as the first scholar 
who became conversant with those two subjects. Kundarika 
and king Brahmadatta of great energy repeatedly 
thinking of the sorrow that attends birth and death, attained 
to that prosperity which is acquired by persons devoted to 
Yoga, in course of seven births, in consequence of my 
favour.^®^ In days of yore, O Partha, I was, for some reason, 
born as the sou of Dharma, O chief of Kuru’s yace, and in 
consequence of such birth of mine I was celebrated under 
the name of Dharmaja.^'^^ I took birth in two forms, viz*, 
as Nara and Narayana. Riding on the vehicle that helps to- 
wards the pertormance of scriptural and other duties, I prac- 
tised, in those two forms^ undj mg austerities on the breast 


with the Atharvans are competent, with the aid of ‘Krityas* to alter the 
laws of Nature and confound the very universe. — T. 

* ‘The path pointed out by Va ua' is the path of Dhyftna or con- 
templation. ‘Varna’ is Mahadeva or Eudra. ‘Panchala’ is G&lava of 
the ‘V&bhravya race’. The Burdwan translator makes a mess of these 
Verses. He represents G§.lava as belonging to the Kundarika race* 
The fact is, as the Commentator explains, that ‘Kundarika’ is a name 
derived from that of the Gotra or race to which the person belongedt 
Pan^h^Ia is the same person as Galava of the Vabhravya race*— T« 
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of Q:\n4hamadaiia.*' At that time the great sacrifice of 
I) iksiia took place. Daksha, however, in that sacrifice of 
Ills, retdsei to give a share unto Eudra, 0 Bharata, of the 
sacriiiciii oderings/’'® Urged by the sage Dadhichi, Eudra 
destroyed that sacrifice. He hurled a dart whose flames blaz- 
ed up every moment.^^** That dart, having consumed all the 
preparations of Daksha*s sacrifice, came with great force to- 
wards us (Nara and Narayana) at the retreat of Vadari.^®^ 
Witti great violence that dart then fell upon the chest of 
Narayana. Assailed by the energy of that dart, the hair on 
the head of Narayana became green. In fact, in consequence 
of this change in the hue of my hair I came to be called by 
the name of Munjake(ja.f Driven off by an exclamation 
of Htin which Narayana uttered, the dart, its energy being 
lost, returned to Cankara’s hands.^®® At this, Eudra became 
highly angry and as the result thereof he rushed towards 
the Eishis Nara and Narayana endued with the puissance 
of severe austerities.^^® Narayana then seized the rushing 
Eudra with his hand by the throat. Seized by Narayana, 
the lord of the universe, Eudra’s throat changed color and 
became dark. From that time Eudra came to be called by 
the name of Citikantha.^*-^ Meanwhile Nara, for the purpose 
of destroying Eudra, took up a blade of grass and inspired 
it with Mantras. The blade of grass, thus inspired, was 
converted into a mighty battle-axe.“* Nara suddenly hurled 
that battle-axe at Eudra but it broke into pieces. In conse- 
quence of that weapon thus breaking into pieces, I came to 
be called by the name of Khandapara 9 u.$’“® 

“Arjuna said,— In that battle capable of bringing about 


* Elsewhere it is said that NSrSyana took birth in Dharma’s house 
in four forms named Nara, Narayana, Krishna, and Hari. ‘Dharma- 
y&nam samRrudau’ means ‘riding on the l>harma-car’, t. e., endued 
with bodies with which to perform all the scriptural duties. — T. 

+ ‘Miinja* literally means green, or a grass of a particular kind.— T* 
t Nara and NarSyana were the same person. Hence, Nara’a 
wetpon having broken into pieces, N&rSyana eame to be called by this 
name. Elsewhere it is explained that MahAdeva is called ‘Khanda- 
para9a’ in consequence of his having parted with his ‘para^u* unto 
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the destruction of the three worlds, who obtained the victory* 

0 Janarddana, do thou tell me this 

“The blessed and holy one said, — ‘When Rudra and Nara- 
yana became thus engaged in battle, all the universe became 
suddenly filled with anxiety.^^® The deity of fire ceased to 
accept libations of even the purest clarified butter duly 
poured in sacrifices with the aid of Vedic Mantras. The Vedas 
no longer shone by inward light in the minds of the Rishis of 
cleansed souls.^^® The attributes of Rajas and Tamas possessed 
the deities. The Earth trembled. The vault of the firmament 
seemed to divide in twain.“^ All the luminaries became 
deprived of their splendour. The Creator, Brahman, himself 
fell from his seat. The Ocean itself became dry. The moun- 
tains of Himavat became riven.^*® When such dire omens 
appeared everywhere, O son of Pandu, Brahman, surrounded 
by all the deities and the high-souled Rishis,^^® soon arrived 
at that spot where the battle was raging. The four-faced 
Brahman, capable of being understood with the aid of only 
the Niruktas, joined his hands and addressing Rudra, 
said,^®^ — Let good happen to the three worlds. Throw down 
thy weapons, O lord of the universe, from desire of benefit- 
ing the universe.^^^ That which is indestructible, immutable, 
supreme, the origin of the universe, uniform, and the supreme 
actor, that which transcends all pairs of opposites, and is 
inactive, has, chosing to be displayed, begn pleased to 
assume this one blessed form, (for though double, the two 
but represent the same form). This Nara and Narayana 
(the displayed forms of Supreme Brahma) have taken birth in 
the race of Dharma.^^® The foremost of all deities, these 
two are observers of the highest vows and endued with the 
severest penances. Through some reason best known to Him 

1 myself have sprung from the attribute of His Grace.^®^ 
Eternal as thou art, for thou hast ever existed since all the 
past creations, thou too hast sprung from His Wrath. With 
myself then, these deities, and all the great Rishis,^*^ do 
thou adore this displayed form of Brahma and let peace 
be unto all the worlds without any delay I — Thus addressed 
by Brahman, Rudra forthwith cast oflf the fire of his wrath, 
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and set himself to gratify the illustrious and puissant Nar^ 
yana. Indeed, he soon placed himself at the disposal of the 
adorable, boon-giving, and puissant Narayana.^^^ That boon- 
giving deity, who hath his wrath and the senses under 
control, became soon gratified and reconciled with Rndra.^*® 
Well-adored by the Rishis, by Brahman, and by all the deities, 
the great God, the Lord of the universe, otherwise called by 
the name of Hari, then addressed the illustrious I(jana and 
said these words — He that knows thee knows me. He 
that follows thee follows me ! There is no difference between 
thee and me. Do thou never think otherwise The mark 
made by thy lance on my chest will from this day assume the 
form of a beautiful whirl, and the mark of my hand on thy 
throat will also assume a beautiful shape in consequence of 
which thou shalt, from this day, be called by the name of 
Greekantha 

‘‘The blessed and holy one^ continued, — ‘Having mutually 
caused such marks on each other’s person, the two Rishis 
Nara and Narayana thus made friends with Rudra,^®* and 
dismissing the deities, once more set themselves to the 
practice of penances with a tranquil souls. I have thus told 
thee, O son of Pritha, how in that battle which took place in 
days of yore between Rudra and Narayana, the latter got 
the victory I have also told thee the many secret names 
by which Na|:ayana is called, and what the significations, O 
Bharata, are of those names, which, as I have told thee, the 
Rishis have bestowed upon the great God.^^* In this way, 
O son of Kunti, assuming diverse forms do I rove at will 
through the Earth, the region of Brahman himself, and that 
other high and eternal region of felicity called Goloka.*^® 
Protected by me in the great battle, thou hast won a 
great victory.^^® That Being whom, at the time of all thy 
battles, thou beheldst stalking in thy van, know, O son of 
Kunti, is no other than Rudra, that god of gods, otherwise 
called by the name of Kaparddin.^®^ He is otherwise known 
by the name of Kalaf and should be known as one that has 


* L tf., he that was speaking to Arjima. — T. 

t fOla is literally Time or Bternity. It frequently means, how- 
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sprung from ray wrath. Those foea whom thou hast slain were 
all, in the first instance, slain by him.*^^ Do thou bend 
thy head unto that god of gods, that lord of Uma, endued 
with immeasurable puissance. With concentrated soul, do 
thou bend thy head unto that illustrious Lord of the universe, 
that indestructible deity, otherwise called by the name of 
Hari He is none else than that deity who, I have repeat- 
edly said unto thee, has sprung from my wrath. Thou hast 
before this, heard, O Dhananjaya, of the puissance and energy 
that reside in him !’ 


Section CCCXLIV. 

Caunaka said,— 0 Sauti, excellent is this narrative which 
thou hast recited, \rerily, these ascetics, having heard it, 
have all been filled with wonder It is said, 0 Sauti, that 
a discourse that has Narayana for its topic is more fruitful 
of merit than sojourns unto all the sacred retreats and 
ablutions performed in all the sacred waters on the Earth.^ 
Having listened to this discourse of thine that has Narayana 
for its topic, that is sacred and capable of cleansing one- of 
every sin, all of us have certainly become holy.^ Adored of 
all the worlds, that illustrious and foremost of deities is 
incapable of being beheld by the deities with Brahman 
numbering among them and all the Bishis.^ 'J'hat Narada 
was able to obtain a sight of Narayana, otherwise called 
Hari, was due, O son of Suta, to the especial grace of that 
divine and puissant Lord When, however, the celestial 
Bishi Narada had succeeded in obtaining a sight of the 
Supreme Lord of the universe as displayed or residing in the 
form of Aniruddha, why did he again proceed so quickly (to 
the retreat of Vadari on the breast of Himavat) for beholdr 
ing those two foremost of deities, viz., Nara and; Narayana ? 
Do you, 0 Sauti, tell us the reason of such conduct on the 
part of Narada !* 

ever, death or destruction, or he that brings about death or destruc- 
tion.— T. 

* The sense is that Arjuua was only the ostensible instrument,— 
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Sauti said, — During the continuance of his (snake-) Sacri- 
fice, Janamejaya, the royal son of Parikshit, availing him- 
self of an interval in the sacrificial rites, and when all the 
learned Brahmanas were resting, 0 Caunaka/ that king 
of kings, addressed the grand-father of his grand-father, viz., 
the Island-born Rishi Krishna, otherwise called Vyasa, that 
ocean of Vedic lore, that foremost of ascetics endued with 
puissance, and said these words.® 

Janamejaya said, — “After the celestial Rishi Narada had 
returned from White-Island, reflecting, as he came, on the 
words spoken to him by the holy Narayana, what, indeed, 
did that great ascetic next do Arrived at the retreat 
known by the name of Vadari on the breast of the Himavat 
mountains, and seeing the two Rishis Nara and Narayana 
who were engaged in severe austerities at that spot, how 
long did Narada dwell there and what were the topics of 
conversation between him and the two Rishis This dis- 
course on Narayana, that is really an ocean of knowledge, 
has been raised by thy intelligent self by churning that vast 
history called Bharata which consists of a hundred thousand 
Verses !“ As butter is raised from curds, sandal-wood from 
the mountains of Malaya, the Aranyakas from the Vedas, and 
Amrita from all the medicinal herbs,^^ after the same manner, 
O ocean of austerities, hath this discourse that is like Amrita 
and that has^Narayana for its object, been raised by thee, O 
Brahmana, from diverse histories and Puranas existing in 
the world Narayana is the Supreme Lord. Illustrious 
and endued with great puissance, He is the soul of all 
creatures. Indeed, 0 foremost of regenerate ones, the 
energy of Narayana is irresistible Into Narayana, at the 
end of the Kalpa, enter all the deities having Brahman for 
their foremost, all the Rishis with the Gandharvas, and all 
things mobile and immobile I think, therefore, that there 
is nothing holier on earth or in heaven and nothing higher 
than Narayana. A sojourn unto all the sacred retreats on 
Earth, and ablutions performed in all the sacred waters, are 
not productive of as much merit as a discourse that has Nara- 
yana for its topic, Having listened to this discourse from the 
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beginning, — this discourse on Hari, the lord of the universe, 
that destroys all sins, we feel that we have been cleansed of 
all our sins and sanctified entirely. Nothing wonderful was 
accomplished by my ancestor Dhananjaya whose was the 
victory in the great battle on Kurukshetra, for it should be 
remembered that he had Vasudeva for his ally. I think that 
that person could have nothing unattainable in the three- 
worlds,^'"'” who had for his ally Vishnu himself, that great 
Lord of the universe ! Exceedingly fortunate and commend- 
able were those ancestors of mine,‘^° since they had Janard- 
dana himself for looking after their temporal and spiritual 
prosperity. Adored of all the worlds, the holy Narayana 
is capable of being beheld with the aid of austerities alone.®^ 
They, however, succeeded in beholding Narayana adorned 
with the beautiful whirl on his chest. More fortunate than 
my ancestors was the celestial Rishi Narada the son of 
Prameshthi.^^ Indeed, I think that Narada, who trandscends 
all destruction, was endued with an energy that was not 
little, for repairing to White-Island he had succeeded in 
beholding the person of Hari.^^ Indeed, it is evident that 
the sight he had obtained of the Supreme Lord was due to 
only the grace of that Being. Fortunate was Narada inas- 
much as he had succeeded in beholding Narayana as existing 
in the form of Aniruddha.®* Having beheld Narayana in 
that form, why did Narada hasten once more to the retreat 
of Vadari for the purpose of beholding Nara and Narayana ! 
What was the reason, O ascetic, of this step taken by 
Narada How long also did Narada the son of Prameshthi, 
after his return from White Island and arrival at Vadari and 
meeting with the two Rishis Nara and Narayana, live there, 
and what conversation had he with them ? What did those 
two high-souled and foremost of Rishis say unto him ^ It 
behooveth thee to say all this unto me 

Vai5ampayana said,* — ^“Salutations unto the holy Vyasa 


* The questions of Janamejaya, it would seem, were addressed to 
Vy&sa. All the editions, however, make Vai^ampS-yana answer those 
questions. — T. 
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of immeasurable energy. Through his grace I shall recite 
this narrative having Narayana for its topic.*® Arrived at 
White Island, Narada beheld the immutable Hari. Leaving^ 
that spot he quickly proceeded, O king, to the mountains of 
Meru,*® bearing in his mind those weighty words that the 
Supreme Lord had said unto him. Arrived at Meru he 
became filled with wonder at the thought, 0 king, of what 
he had achieved.®^ And he said unto himself, — ‘How wonder*- 
ful is it ! The journey I have performed is a long one ! 
Having proceeded to such a distance, I have come back safe 
and sound !* From the mountains of Meru he then proceeded 
towards Gandhamadana.^^ Traversing through the skies he 
quickly alighted upon that extensive retreat known by the^ 
name of Vadari. There he beheld those ancient deities, viz,, 
those two foremost of Rishis, (called Nara and Narayana)^ 
engaged in the practice of penances, observing high vows, 
and depending upon their own selves. Both of those ador* 
able persons bore on their chests the beautiful whirls called 
Creevatsa, and both had matted locks on their heads. And 
in consequence of the effulgence with which they illumined 
the world they seemed to transcend the very Sun in energy.®* 
The palms of each bore the mark called the swan's foot. 
The soles of their feet bore the mark of the discus. Their 
chests were very broad ; their arms reached down to their 
knees.®* Each of them had four ‘Mushkas'.* Each of them 
had sixty teeth and four arms.f The voice of each was as 
deep as the roar of the clouds. Their faces were exceedingly 
handsome, their foreheads broad, their brows fair, their 
cheeks well-formed, and their noses aquiline.®* The heads 
of those two deities were large and round, resembling open 
umbrellas. Possessed of these marks, they were certainly 
very superior persons in appearance.®* Beholding them, 

^ It is difficult to say what this word means. Vide note at foot of 
page 745. I think with the Commentator that it means shoulder- 
joints.— T. 

t The Bengal reading is ‘ashta-bhujau*. The Bombay reading 
^ashta-dangshtrau’ does not seem to be correct. By accepting the 
Bengal reading, the word ‘mushka* becomes clear.— T. 
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Narada became filled with joy. He saluted them with 
reverence and was saluted by them in return. They received 
the celestial Rishi, saying ‘Welcome*, and made the ordinary 
enquiries. Beholding those two foremost of Beings, Narada 
began to reflect within himself,*^ — ‘These two foremost of 
Rishis that are respected by all creatures seem to be very 
like, in appearance, unto those persons, adored of all beings, 
whom I have seen in White-Island — Thinking in this 
way, he circumambulated them both and then sat down on 
the excellent seat made of Ku(ja grass that had been offered 
unto him.*° After this, those two Rishis that were the 
abode of penances, of famous achievements, and of energy, 
•—those ascetics that were endued with tranquillity of heart 
and self-restraint, — went through their morning rites.*^ 
They then, without anxious hearts, worshipped Narada with 
water to wash his feet and the usual ingredients of the 
Arghya. Having finished their morning rites and the obser- 
vances necessary for receiving their guest, they sat down on 
two seats made of wooden planks.*^^ When those two Rishis 
took their seats, that place began to shine with peculiar 
^beauty even as the sacrificial altar shines with beauty in 
consequence of the sacred fires when libations of clarified 
butter are poured upon them.^® Then Narayana, seeing 
Narada refreshed from fatigue and seated at his ease and 
well-pleased with the rites of hospitality he had received, 
addressed him, saying these words.** 

"Nara and Narayana said, — ‘Hast thou seen in White 
Island the Supreme Soul, who is eternal and divine, and who 
is the high source whence we have sprung ?**• 

“Narada said, — ‘I have seen that beautiful Being who is 
immutable and who has the universe for his form ! In Him 

* ‘Avyagraii’ means ‘with tranqul souls’. It is said that with mosi 

young men what occurs is that their hearts at first leave them when 
they see a respected guest arrived who is to be received with due 
honors. A little while after, they get back their hearts. In the Nara 
and Narayana, however, nothing of this kind happened when they 
saw N&rada first, although Narada was one to whom their reverence 
was due.— T. 
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dwell all the worlds, and all the deities with the Rishis !*• 
Even now I behold that Being in beholding you two that 
are eternal. Those marks and indications that characterise 
Hari himself of undisplayed form/^ characterise you two that 
are endued with forms displayed before the senses.* Verily, 
I behold both of you by the side of that great God.*® 
Dismissed by the Supreme Soul, I have today come hither.*® 
In energy and fame and beauty, who else in the three worlds 
can equal Him than you two that have been born in the 
race, of Dharma He has told me the entire course of 
duties having reference to Kshetrajna, He has also told me 
of all those incarnations which he will, in the future, have 
in this world.*^ The inhabitants, of White Island whom I 
have seen, are all divested of the five senses that are owned 
by ordinary persons. All of them are of awakened souls, 
endued as they are with true knowledge. They are, again, 
entirely devoted to the foremost of Beings, viz,, the Supreme 
Lord of the universe. They are always engaged in worshiping 
that great Deity, and the latter always sports with them.®® 
The holy and Supreme Soul is always fond of those that 
are devoted to him. He is fond also of the regenerate ones. 
Always fond of those that are devoted to Him, He sports 
with thuse worshippers of His.®® Enjoyer of the universe, 
pervading everything, the illustrious Madhava is ever affec- 
tionate towards his worshippers. He is the Actor ; he is the 
Cause ; and He is the Effect. He is endued with omnipotence 
and immeasurable splendour.®* He is the Cause whence all 
things spring. He is the embodiment of all the scriptural 
ordinances. He is the embodiment of all the topics. He is 
possessed of great fame.®® Uniting Himself with penances, 
He has illumined Himself with a splendour that is said to 
represent an energy that is higher than (what occurs in) 
White Island. Of soul cleansed by penances, He has ordained 
Peace and Tranquillity in the three worlds.®® With such 
an auspicious understanding, he is engaged in the observance 
of a very superior vow which is the embodiment of holiness. 


Nara aud N&rayaiia are the dUplayed forms of the undisplayed 
Hari.— T, 
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That realm where he resides, engaged in the austerest 
penances, the Sun warms not and Shoma does not adorn. 
There the wind blows not.” Having constructed an altar 
measuring eight fingers' breadth, the illustrious Creator of 
the universe is practising penances there, standing on one 
foot, with arms upraised, and with face directed towards 
the East.” Reciting the Vedas with their branches, he is 
engaged in practising the severest austerities. Whatever 
libations of clarified butter or meat are poured on the 
sacrificial fire according to the ordinances of Brahman, by the 
Rishis, by Pa^upati himself, by the rest of the principal 
deities, by the Daityas, the Danavas, and the Rakshasas, 
all reach the feet of that great deity.'®**^ Whatever rites 
and religious acts are performed by persons whose souls are 
entirely devoted to him, are all received by that great Deity 
on his head,*^* No one is dearer to him in the three worlds 
than those persons that are awakened and possessed of high 
souls. Dearer even than those persons is one that is entirely 
devoted to him.^^ Dismissed by him who is the Supremo 
Soul, I am coming here. This is what the illustrious and 
holy Hari has himself said unto me. I shall henceforth 
reside with you two, devoted to Naruyana in the form of 
Aniruddha,' 


Section OGCXLV. 

“Nara and Narayana said, — ‘Deserving art thou of the 
highest praise, and highly favored hast thou been, since thou 
hast beheld the puissant Narayana himself (in the form of 
Aiiiruddha) ! None else, not even Brahman himself who has 
sprung from the primal lotus, has been able to behold him.*- 
That foremost of Puriishas, endued with puissance and holi- 
ness, is of unmanifest origin and incapable of being seen. 
These words that we say unto thee are very true, 0 Narada !* 
There exists no one in the universe that is dearer to him 
than one that adores him with devotion. It is for this, O 
best of regenerate ones, that he showed himself unto thee 1* 
No one can repair to that realm where the Supreme Soul is 
engaged in the observance of penanceS; except two/ 
104 
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foremost of regenerjite persons.* In consequence of that spot 
being adorned by Him, its splendour resembles the effulgence 
of a thousand Suns collected together.*® From that illustri- 
ous Being, O Brahmana, from Him who is the origin of the 
Creator of the universe, O foremost of all persons endued 
with forgiveness, springs the attribute of forgiveness which 
attaches to the Earth.f* It is from that illustrious Being 
whose attributes arc for the good of all beings, that Itasd 
(Taste) hath arisen. The attribute of Rasa attaches to the 
waters which are, again, liquid.^ It is from Him that 
Heat or Light has arisen, having the attribute of Form or 
vision for its soul. It attaches itself to the Sun in conse- 
quence of which the Sun becomes able to shine and give 
heat.® It is from that illustrious and foremost of Beings that 
Touch also has arisen. It is attached to the Wind, in conse- 
quence of which the Wind moves about in the world 
producing the sensation of Touch.® It is from that puissant 
Lord of the entire universe that Sound has arisen. It 
attaches to Space, which, in consequence thereof, exists 
uncovered and uncon lined.^® It is from that illustrious 
Being that Mind, which pervades all Beings, has arisen, 
Xt attaches to Chandramas, in consequence of which Chandra- 
inas has come to be invested with the attribute of displaying 
all the things.^ That spot where the divine Narayana, that 
eater oi the libations and other offerings made in sacrifices 
resides with Knowledge alone for his companion, has, in the 
Vedas, been called by the name of the productive cause of all 
things known as The path that is theirs, G foremost 


* Cf. MiltoTi*8 description of the mount of God. The highest 
angels are not competent to bear its effulgence, being obliged to cover 
their eyes with their wings in looking at it. — T. 

t ‘Prithivi* or Earth is said to be ‘sarvamsahS.* ‘As forgiving as 
'the Earth^ is a common form of expression in almost every Indian 
•dialect. — T. 

f By ‘Sat’ is meant all existent things. The correlative word is 
^Asat’ or non-existent. Hence, aught and naught are the nearest 
approaches to these words. There are many secondary significations, 
however, of these two words. ‘Sat,* for example, indicates effects or 
I objects^ aud *aia(’ iulicate4 cauiCB, 
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of regenerate persons, that are stainless and that are freed 
from both virtue and sin, is fraught with auspiciousness and 
felicity/* Surya, who is the dispeller of the darkness of all 
the worlds, is said to be the door (through which the Eman- 
cipate must pass). Entering Surya, the bodies of such per- 
sons become consumed by his fire. They then become invisible 
for after that they cannot be seen by anybody at any time/^ 
Reduced into invisible atoms, they then enter into Narayana 
(who resides in the centre of Suryya). Passing out from him 
also, they enter into the form of Aniruddha.^® Losing all phy- 
sical attributes altogether and transformed into Mind alone, 
they then enter into Pradyumna. Passing out of Pradyumna, 
those foremost of regenerate persons, including both those 
that are conversant with Sankhya philosophy and those 
that are devoted to the Supreme deity, then enter Sankarsha- 
na who is otherwise called Jiva. After this, divested of the 
three primal attributes of Sattvva, Rajas, and Tamas, those 
foremost of regenerate beings quickly enter the Supreme 
Soul otherwise called Kshetrajna and which itself transcends 
the three primal attributes. Know that Vasudeva is He 
called Kshetrajna. Verily shouldst thou know that that 
Vasudeva is the abode or original refuge of all things in the 
universe.^*^"^** Only they whose minds are concentrated, who 
are observant of all kinds of restraint, whose senses are 
controlled, and who are devoted with their 'whole souls, 
succeed in entering Vasudeva.^^ We two, 0 foremost of 
regenerate ones, have taken birth in the house of Dharma; 
Residing in this delightful and spacious retreat, we are 
undergoing the austerest penances.^® We are thus employed^ 
O regenerate one, moved by the desire of benefiting those 
manifestations of the Supreme Deity, dear to all the celestials, 
that will occur in the three worlds (for achieving diverse feats 
that are incapable of being achieved by any other Being).*^ 
In accordance, one after another, with such ordinances as 
are uncommon and as apply to us two only, O best of 
regenerate persons, we are duly observing all excellent and 
high vows fraught with the austerest penances.** Thou, 0 
celestial Bishi endued with wealth of penances, wert beheld 
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by us in White Island when thou wert there. Having met 
with Narayana, thou hast formed a particular resolution.^* 
In the three worlds consisting of mobile and immobile Beings, 
there is nothing that is unknown to us. Of good or evil 
that will occur or has occurred or is occurring, that God of 
gods, O great ascetic, has informed thee !’ 

Vai 5 ampayana continued, — “Having heard these words of 
Nara and Narayana both of whom were engaged in the 
practice of the austerest penances, the celestial Rishi Narada 
joined his hands in reverence and became entirely devoted 
to Narayana.*** He employed his time in mentally reciting, 
with due observances, innumerable sacred Mantras that are 
approved by Narayana. Worshipping the Supreme Deity 
Narayana, and adoring those two ancient Rishis also that 
had taken, birth in the house of Dharma, the illustrious Rishi 
Narada, endued with great energy, continued to reside, thus 
employed, in that retreat, called Vadari, on the breast of 
Himavat, belonging to Nara and Narayana, for a thousand 
years as measured by the standard of the celestials.*'*®"*^ 

Section COOXLVI. 

Vai<;ampayana said,— “On one occasion, while residing in 
the retreat of Nara and Narayana, Narada the son of Pra- 
meshthi, having duly accomplished the rites and observances 
in honor of the deities, set himself to perform thereafter the 
rites in honor of the Pitris.^ Beholding him thus prepared^, 
the eldest son of Dharma, viz.^ the puissant Narayana, 
^dressed him, saying. — ‘Whom art thou worshipping, O 
foremost of regenerate persons, by these rites and observances 
in connection with the deities and the Pitris ^ 0 foremost 
pf all persons endued with intelligence, tell me this, agree- 
ably to the scriptures. What is this that thou art doing ? 
What also are the fruits desired by thee of those rites thoa 
hast addrest thyself in performing 

“Narada said, — ‘Thou si^idst unto me on a former occasion 
that rites and observances in honqr of the deities should 
accomplished. Thou saidst that the rites in honor of thf 
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deities constitute tbe highest sscrihee and are equivalent to 
the worship of the eternal and Supreme Soul.* Instructed 
by that teaching, I always sacrifice in honor of the eternal 
and immutable Vishnu through these rites that I perform in 
worshipping the deities. It is from that Supreme Deity that 
Brahman, the Graudsire of all the worlds, took his rise in days 
of yore.® That Brahman, otherwise called Prameshthi, filled 
with cheerfulness, caused my sire (Daksha) to start into 
being. I was the son of Brahman, created before all others, 
by a fiat of his will {although I had to take birth afterwards 
as the son of Daksha through a curse of that Rishi).* 0 
righteous and illustrious one, I am performing these rites in 
honor of the Pitris for the sake of Narayana and agreeably 
to those ordinances that have been laid down by himself. 
The illustrious JMarayana is the father, mother, and grand- 
father (of all creatures).^ In all sacrifices performed in honor 
of the Pitris, it is that Lord of the universe who is adored 
and worshipped. On one occasion, the deities, who were sires, 
taught their children the Crutis.* Having lost their know- 
ledge of the Gratis, the sires had to acquire it again from 
those sons unto whom they had communicated it. In conse- 
quence of this incident, the sons, who had thus to communi- 
cate the Mantras unto their sires, acquired the status of 
sires (and the sire, for having obtained the Mantras from 
their sons, acquired the status of sons).*® VJithout doubt, 
what the deities did on that occasion is well known to you 
two. Sons and sires (on that occasion) had thus to worship 
each other.^® Having first spread some blades of Ku 9 a grass, 
the deities and the Pitris (who were their children) placed 

* The story is that once on a time the deities, on the eve of going 
out on a campaign against the Asuras, communicated the Vedas unto 
Iheir children, Agnishatta and others. In conaeqnence, however, of 
the length of time for which they were occupied on the field, they 
forgot their Vedas. Beturning to heaven, they had actually to re- 
acquire them from their own children and disciple^. The Scriptures 
declare that the preceptor is ever the sire, and the disciple is the son. 
Difference of age would not disturb the relationship. A youth of six- 
teen might thus be the father of an oetogenarian. With Brahuianas, 
levorenae is due to knowledge, not age.— T. 
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three Pindas thereon and in this way worshipped each other. 
I wish to know, however, the reason why the Pitris in days 
of yore acquired the name of PindasJ^^ 

“Nara and Narayana said, — ‘The Earth, in days of yore, 
with her belt of seas, disappeared from the view. Govinda, 
assuming the form of a gigantic boar, raised her up (with his 
mighty tusk).^* Having replaced the Earth in her former 
position, that foremost of Purushas, his body smeared with 
water and mud, set himself to do what was necessary for the 
world and its denizens.^^ When the Sun reached the meridian, 
and the hour, thereft»re, came for saying the morning prayers, 
the puissant Lord, suddenly shaking ofif three balls of mud 
from his tusk,'* placed them upon the Earth, 0 Narada, 
having previously spread thereon certain blades of grass. 
The puissant Vishnu dedicated those balls of mud unto his 
own self, according to the rites laid down in the eternal 
ordinance.^^ Regarding the three balls of mud that the 
puissant Lord had shaken off from his tusks as Pindas, he 
then, with sesame seeds of oily kernel that arose from 
the heat of his own body,*® himself performed the rite of 
dedication, sitting with face turned towards the East. That 
foremost of deities then, impelled by the desire of establish- 
ing rules of conduct for the denizens of the three worlds, 
said these words — 

“ ‘Vrishakapi said, — I am the Creator of the world's. I am 
resolved to create those that are to be called Pitris. — Saying 
these words, he began to think of those high ordinances that 
should regulate the rites to be gone through in honor of 
the Pitris.*® While thus engaged, he saw that the three 
balls of mud, shaken off* his tusk, had fallen towards the 
South. He then said unto himself, — These balls, shaken olf 
my tusk, have fallen on the Earth towards the southern 
directiion of her surface • Led by this, I declare that these 
should be known henceforth by the name of Pitris.*® Let 
these three that are of no particular shape, and that are 
only round, come to be regarded as Pitris in the world! 
Even thus do I create the eternal Pitris I am the father, 
the grandfather, and the great grandfather, and I should be 
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regarded as residing in these three Pindas There is no 
one that is superior to me. Who is there whom I myself 
may worship or adore with rites? Who, again, is my sire 
in the universe ? I myself am m)^ grand- father.** I am, 
indeed, the Grandsire and the Sire. I am the one cause (of 
all the universe) ! — Having said these words, that God of 
gods, viz,, He called Vrishalcapi,*'^ offered those Pindas, 0 
learned Brahmana, on the breast of the Varaha mountains, 
with elaborate rites. By those rites He worshipped His own 
self, and having finished the worship, disappeared there and 
then.** Hence have the Pitris come to be called by the 
name of Pinda. Even this is the foundation of the designa- 
tion. Agreeably to the words uttered by Vrishakapi on 
that occasion, the Pitris receive the worship offered by all.*® 
They who perform sacrifices in honor of and adore the Pitris, 
the deities, the preceptor or other reverend senior, gnesfcs 
arrived at the house, kine, superior Brahmanas, the goddess 
Earth, and their mothers, in thought, word, and deed, are 
said to adore and sacrifice unto Vishnu himself. Pervading 
the bodies of all existent creatures, the illustrious Lord is 
the Soul of all things.-’' Unmoved by happiness or misery, 
His attitude towards all is equal. Endued with greatness, 
and of great soul, Narayana has been said to be the soul of 
all things in the universe.”^® 


Section CCCXLVII. 

Vai^ampayana said, — ‘Having heard these words of Nara 
and Narayana, the Rishi Narada became filled with devo- 
tion towards the Supreme Being. Indeed, with his whole 
soul he devoted himself to Narayana.* Having resided for a 
full thousand years in the retreat of Nara and Narayana, 
having beheld the immutable Hari, and heard the excellent 
discourse having Narayana for its topic, the celestial Rishi 
repaired to his own retreat on the breast of Himavat.* 
Those foremost of ascetics, viz,, Nara and Narayana, however, 
qpntiuiied to reside in their delightful retreat of Vadari, 
engaged in the practice of the severest austerities,* Thou 
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art born in the race of the Fandavas. Thou art of immeasur- 
able energy. O perpetuater of the ra^ce of the Panda^vaS', 
having listened to this discourse on Narayana from the 
beginning, thou hast certainly been cleansed of all thy sins 
and thy soul has been sanctified His is neither this world 
nor the worldf hereafter, 0 best of kings, who hates instead of 
loving and reverencing the immutable Hari The ancestors 
of that person who hates Narayana, who is the foremost of 
deities, and is otherwise called Hari, sink into hell for eternity • 
O tiger among men, Vishnu is the soul of all beings. How, 
then, can Vishnu be hated, for in hating him one would 
hate ones own self.' He who is our preceptor, viz,, the 
Rishi Vyasa, the son of Gandhavati, has himself recited this 
discourse unto us on the glory of Narayana, that glory which 
is the highest and which is immutable. 1 heard it from him 
and have recited it to thee exactly as 1 heard it, O sinless 
one.'^ This cult, with its mysteries and its abstract of 
details, was obtained by Narada, O king, from that Lord of 
the universe, viz,, Narayana himseii.^ Even such are the 
particulars of this great cult. I have, before this, O foremost 
of kings, explained it to thee in the Hari-Gita, with a brief 
reference to its ordinances.*^" Know that the Island-born 
Krishna, otherwise called Vyasa, is Narayana on Earth, Who 
else than he, O tiger among kings, could compile such a 
treatise as the Mahabharata { Who else than that puissant 
Bishi could discourse upon the diverse kinds of duties and 
cults for the observance and adoption of men Thou hast 
resolved upon performing a great sacrifice. Let that sacrifice 
of thine proceed as determined by thee ! Having listened^ 
to the diverse kinds of duties and cults, let thy Horse-saori- 
lice on 

Sauti continued, — That best of kings, having heard this^ 
great discourse, began all those^ rite» that are laid down iu 
the ordinance, for the completion of his great 
Questioned by thee, 0 Oaunaka, I have duly recited to 


. The is tk« *Bhagavadgit&.’ lb is asmetime:^ cailed^alko^ 
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and all these Rishis that are denizens of the Naimisha 
forest, that great discourse having Narayana for its topic.*^ 
Formerly Narada had recited it to my preceptor in the bear- 
ing of many Rishis and the sons of Pandu and in the presence 
of Krishna and Bhishma The Supreme deity Nara- 

yana is the Lord of all the foremost of Rishis, and of the 
three worlds. He is the upholder of Earth herself of vast 
proportions. He is the receptacle of the Crutis and of the 
attribute of humility. He is the great receptacle of all 
those ordinances that should be practised for attaining to 
tranquillity of heart, as also of all those that go by the 
name of Yama. He is always accompanied by the foremost 
of regenerate persons. Let that great deity be thy refuge 1^'* 
Hari ever does what is agreeable and beneficial to the 
denizeiis of heaven. He is always the slayer of such Asuraa 
(as become troublesome to the three worlds). He is the 
receptacle of penances. He is possessed of great fame. He 
is the slayer of the Daityas known by the name of Madhu 
and Kaitabha. He is tiie ordainer of the ends that are 
attained to by persons acquainted with and observant of 
scriptural and other duties. He dispels the fears of all 
persons. He takes the foremost of those otferings that are 
dedicated in sacrifices. He is thy refuge and protection.*^ 
He is endued with attributes. He is freed from attributes. 
He is endued with a quadruple form. He shares the merits 
arising from the dedication of tanks and the observance of 
similar religious rites. Uii vanquished and possessed of great 
might, it is He that always ordains the end, approachable 
by the Soul alone, of Rishis of righteous deeds.** He is the 
witness of the worlds. He is unborn. He is the one ancient 
Purusha. Endued with the complexion of the Sun, He is 
the Supreme Lord, and He is the refuge of all. Do ail of 
you bow your heads unto Him since He who sprang from 
the waters Narayana himself) bends his head unto 

* It is not clear who is the ‘Guru* referred to in this Ver&e. The 
Commentator thinks that it is Vrihaspaii the preceptor of the ceiestiaU, 

The cele^)tial preceptor never came to the P&iiuavas. It is probabio 
that either VyAsaor Vai^^anipriyana is meant. — T, 
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He is the origin of the universe. He i.s that Being 
who is called Amrita. He is minute. He is the refuge upon 
whom all things depend. He is the one Being to whom 
the attribute of immutability attaches. The Sankhyas and 
Yogins, of restrained souls, hold Him who is eternal in their 
understandings.*® 


Section CGCXLVIII. 

7anamejaya said, — ‘T have heard from thee the glory of 
-iihe divine and Supreme Soul. I have heard also of the 
birth of the Supreme Deity in the house of Dharma, in the 
form of Nara and Narayana.^ I have also heard from thee 
the origin of the Pinda from the mighty Boar (which form 
the supreme Deity had assumed for raising the submerged 
Earth). I have heard from thee about those deities and 
Rishis that were ordained for the religion of Pravritti and 
of those that were ordained for the religion of Nivritti.* 
Thou hast also, O regenerate one, discoursed to us on other 
topics. Thou hast said also unto us of that vast form, with 
the Equine head,^ of Vishnu, that eater of the libations and 
other offerings made in sacrifices, — the form, that appear- 

ed in the great ocean on the North-East. That form was 
beheld by the illustrious Brahman otherwise known by the 
name of Parameshthi.* What, however, were the exact features, 
and what the energy, the like of which among all great 
objects had never appeared before, of that form which Hari, 
the upholder of the universe, displayed on that occasion 
What did Brahman do, O ascetic, after having seen that 
foremost of deities, him whose like had never been seen before, 
him who was of immeasurable energy, him who had the Equine 
head, and him who was Sacredness itself?® 0 regenerate 
one, this doubt hath arisen in our mind about this ancient 
subject of knowledge. O thou of foremost intelligence, for 
what reason did the supreme Deity assume that form and 


^ In tbeae YerBes, it ie to Yftitudeva that the speaker in referring. 
*The witneBB of the worlds* means that he has witnessed innumerable 
Creations and DeBtruetioiis and will witness them tltro igh eteriuty. — 




jPflirTO.1 


CaNTI parva. 


835 > 


^splay himself in ib unto Brahman ?’^ Thou hast certainly 
sanctified us by discoursing unto us on these diverse sacred / 
subjects 1*® 

Sauti said, — I shall recite to thee that ancient history, 
which is perfectly consistent with the Vedas, and which the 
illustrious Vai^ampayana recited unto the son of Parikshit 
on the occasion of the great Snake-sacrifice.® Having heard 
the account of the mighty form of Vishnu, that was equipt 
with the horse-head, the royal son of Parikshit too had 
entertained the same doubt and put the same questions to 
Vai^arnpayana.^^ 

Janamejaya said, — “Tell me, O best of men, for what 
reason did Hari appear in that mighty form equipt with a 
horse- head and which Brahman, the Creator, beheld on the 
shores of the great northern Ocean on the occasion referred: 
to by yourself.?^^ 

Vaipampayana said, — “All existent objects, O king, in 
this world, are the result of a combination of the five ■ 
primal elements, a combination due to the intelligence of 
the Supreme Lord.^® The puissant Narayana, endued with 
infinity, is the Supreme Lord and Creator of the universe. 
He is the inner Soul of all things, and the giver of boons. 
Divested of attributes, he is again possessed of them.^® 
Listen now, O best of kings, to me as I narrate to thee how 
the Destruction is brought about of all things. ^At first, the^ 
element of Earth becomes merged in Water and nothing 
then is seen save one vast expanse of Water on all sides.^* 
Water then merges into Light, and Light into Wind. 
Wind then merges into Space, and Space, in its turn, 
merges into Mind.^® Mind merges into the Manifest (other- 
wise called Consciousness or Ego). The Manifest merges 

* This speech is really that of Caunaka. Some incorret texts 
represent it as the speech of Janamejaya. The following speech is 
that of Sauti, though the texts alluded to above make it that of 
Vai^ampayana. It is true in this speech the vocative ^Brahman* 
occurs, but we may easily take it as a slip of the pen. K. P. Singha 
makes the correction. The Burdwan translator, without perceiving the 
alMurdity, adheres to the incorrect text.— T« 
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into the XJnmanifest (or Prakriti). The Unmanifest (or 
Prakriti) merges into Purusha (Jivatman) and Pnrusha merges 
into the Supreme Soul (or Brahma).^* Then Darkness 
spreads over the face of the universe, and nothing can be 
perceived. From that primal Darkness arises Brahma (en* 
dued with the principle of Creation). Darkness is primeval 
and fraught with immortality.^’ Brahma that arises from 
primeval Darkness develops (by its own potency) into the 
idea of the universe, and assumes the form of Purusha. 
Such Purusha is called Aniruddha. Divested of sex, it is 
called otherwise by the name of Praclhdna (Supreme or 
Primary).^® That is also known by the name of Manifest, 
or the combination of the triple attribute, O best of kings ! 
He exists with Knowledge alone for his companion. That 
illustrious and puissant Being is otherwise called by the 
aiame of Vi9waksena or Hari.‘® Yielding to Yoga-sleep, he 
lays himself down on the waters. He then thinks of the 
Creation of the Universe of diversified phenomena and 
fraught with immeasurable attributes.^® While engaged in 
thinking of Creation, he recollects his own high attributes. 
Prom this springs the four-faced Brahman representing the 
Consciousness of Aniruddha.*^^ The illustrious Brahman, 
otherwise called Hiranyagarbha, is the Grandsire of all the 
worlds. Endued with eyes like lotus petals, he takes birth 
within the Lotus that springs from (the navel of) Aniruddha.^" 
Seated on that Lotus, the illustrious, puissant, and eternal 
Hrahman of wonderful aspect saw that the waters were on 
all sides.” Adopting the attribute of Sattwa, Brahman, 
otherwise called Parameshthi, then commenced to create the 
universe. In the primeval Lotus that was endued with the 
effulgence of the Sun, two drops of water had been cast by 
Narayana that were fraught with great merit. The illustri- 
ous Narayaua, without beginning and without end, and 
transcending destruction, cast liis eyes on those two drops 
of water.”^"^'^ One of those two drops of water, of very 
beautiful and bright form, looked like a drop of honey. 
Prom that drop sprang, at the command of Narayana, a 
Daitya of the name of Madhu made up of the attribute c( 
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Tamas. The other drop of water within the Lotus was very 
hard. From it sprang the Daitya Kaitabha mfide up of the 
attribute of Rajas,'® Endued thus with the attributes of 
Tamas and Rajas, the two Daityas possessed of might and 
armed with maces, immediately after their birth, began to 
rove within that vast primeval Lotus.*^ They beheld within 
it Brahman of immeasurable etfulgence, engaged in creating 
the four Vedas, each endued with the most delightful form."® 
Those two foremost of Asuras, possessed of bodies, beholding 
the four Vedas, suddenly seized them in the very sight of 
their Creator.*® The two mighty Danavas, having seized the 
eternal Vedas, quickly dived into the ocean of waters which 
they saw and proceeded to its bottom.'*' Seeing the Vedas 
forcibly taken away from him, Brahman became filled with 
grief. Robbed of the Vedas in this way, Brahman then 
addressed the Supreme Lord in these words.^^ 

“Brahman said, — ‘The Vedas are my great eyes ! The 
Vedas are my great strength ! The Vedas are my great 
refuge ! The Vedas are my high Brahma !” All the Vedas, 
however, have been forcibly taken away from me by the two 
Danavas ! Deprived of the Vedas, the worlds I have created 
have become enveloped in darkness Without the Vedas 
(beside me), how shall I succeed in causing my excellent 
Creation to start into existence ? Alas, great is the grief 
1 suffer in consequence of the loss of the Vedas (through 
such agency) !’* My heart is very much pained. It has 
become the abode of a great sorrow. Who is there that 
will rescue me from this ocean of grief in which 1 am sunk 
for the loss I have endured ? Who is there that will bring 
me the Vedas I have lost ? Who is there that will take 
compassion on me — While Brahman was uttering these 
words, O best of kings, the resolution suddenly arose in his 
mind, O foremost of intelligent persons, for hymning the 
praises of Hari in these words. The puissant Brahman then, 
with hands joined in reverence, and seizing the feet of his pro- 
genitor, sang this highest of hymns in honor of Narayana.^® 
“Brahman said, — ‘I bow to thee, 0 heart of Brahman ! 
I bow to thee that hast been born before me ! Thou art tho 
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origin of the universe 1 Thou art the foremost of all abodes. 
Thou, O puissant one, art the ocean of Yoga with all its 
branches Thou art the Creator of both what is Manifest 
and what is Unmanifest ! Thou treadest along the path whose 
auspiciousness is of inconcei vabie extent I Thou art the 
consumer of the universe ! Thou art the inner Soul of all 
creatures ! Thou art without any origin !'® Thou art the 
refuge of the universe 1 Thou art self-born, for origin thou 
hast none that is not thyself ! As regards myself, I have 
sprung from thy Cheerfulness. From thee have I derived 
my birth. My first birth from thee, which is regarded sacred 
by all regenerate persons, was due to a fiat of thy will. My 
second birth in days of yore was from thy eyes.-®'*® Through 
thy Grace, my third birth was from thy speech. My fourth 
birth, 0 puissant Lord, was from thy ears.^^ My fifth birth, 
excellent in all respects, was from thy nose, O Lord ! My sixth 
birth was, through thee, from an egg.*^ This is my seventh 
birth. It has occurred, O Lord, within this Lotus. At each 
Creation I take birth from thee as thy son, 0 thou that art 
divested of the three attributes 1*^ Indeed, O lotus-eyed one, 
I take birth as thy eldest son, made np of Sattwa the fore- 
most of three attributes. Thou art endued with that nature 
which is Supreme. Th<'n springest from thyself!^* I have 
been created by thee. The Vedas are my eyes. Hence, I 
transcend Time itself. Those Vedas, which constitute my 
eyes, have been taken away from me. I have, therefore, 
become blind ! Do thou awake from this Yoga-sleep ! Give 
me back my eyes ! I am dear to thee and thou art dear to 
me Thus praised by Brahman, the illustrious Purusha, 
with face turned towards every side, then shook off hia 
slumber, resolved to recover the Vedas (from the Daityas 
that had forcibly snatched them away). Applying his Yoga- 
puissance, he assumed a second form.'*® His body, equipfe 
with an excellent nose, became as bright as the Moon. He 
assumed an equine head of great effulgence, that head which^ 
was the abode of the Vedas.*^ The firmament, with all its 
luminaries and constellations, became the crown of his head. 
His locks of hair were long and flowing; and had the 
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splendour of the rays of the Sun/® The regions abote and 
below became his two ears. The Earth became his forehead. 
The two rivers Gang a and Sarasvvati became his two hips. 
The two oceans became his two eye-brows.^* The Sun and 
the Moon became his two eyes. The twilight became hie 
nose. The syllable Oin became his memory and intelligence. 
The lightning became his tongue.*^^ The Soma-drinking Pitris 
became, it is said, his teeth. The two regions of felicity^ 
viz,, Goloka and Brahmaloka, became his upper and lower 
lips. The terrible night that succeeds universal destruction,, 
and that transcends the three attributes, became his neck.^^ 
Having assumed this form endued with the equine head 
and having diverse things for its diverse limbs, the Lord of 
the universe disappeared then and there, and proceeded to 
the nether regions.^^ Having reached those regions, he set 
himself to high Yoga. Adopting a voice regulated by the 
rules of the science called Oiksha, he began to loudly utter 
Vedic Mautras.'^’^ His pronunciation was distinct and rever- 
berated through the air, and was sweet in every respect. 
The sound of his voice filled the nether region from end 
to end. Endued with the properties of all the elements, 
it was productive of great benefits,'^* The two Asuras, 
making an appointment with the V'edas in respect of the 
time when they would come back to take them up again, 
threw them down in the nether region, and ran towarda 
the spot whence those sounds appeared to bome,^** Mean- 
while, O king, the Supreme Lord with the equine head, 
otherwise called Hari, who was himself in the nether region, 
took up all the Vedas.'^^* Returning to where Brahman was 
staying, he gave the Vedas unto him. Having restored the 
Vedas unto Brahman, the Supreme Lord once more returned 
to his own nature."^ The Supreme Lord also established his 
form with the equine head in the JSoth-Eastern region of the 
great ocean. Having (in this way) established him who was 
the abode of the Vedas, he once more became the equine- 
headed form that he was.*'* The two Danavas Madhu and 


* It ij9 di^iouU to beetle the reading of this Ver^e. The Bengal 
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Kaitabha, not finding the person from whom those sounds 
proceeded, quickly came back to that spot. They cast their 
eyes around but beheld that the spot on which they had 
thrown the Vedas was empty/* Those two foremost of 
mighty Beings, adopting great speed of motion, rose from 
the nether region.®® Returning to where the primeval Lotus 
was that had given them birth, they saw the puissant Being, 
the original Creator, staying in the form of Aniruddha of 
fair complexion and endued with a splendour resembling 
that of the Moon.*^ Of immeasurable prowess, he was under 
the influence of Yoga-sleep, his body stretched on the waters 
and occupying a space as vast as itself.** Possessed of great 
effulgence and endued with the attribute of stainless Sattwa, 
the body of the Supreme Lord lay on the excellent hood of a 
snake that seemed to emit flames of fire for the resplendence 
attaching to it.®* Beholding the Lord thus lying, the two 
foremost of Danavas roared out a loud laugh. Endued with 
the attributes of Rajas and Tamas, they said,** — ‘This is 
that Being of white complexion. He is now lying asleep. 
Without doubt, this one has brought the Vedas away from 
the nether region.*® Whose is he ? Who is he ? Why is he 
thus asleep on the hood of a snake V — Uttering these words, 
the two Danavas awakened Hari from his Yoga-slumber.®® 
Tue foremost of Beings, {viz., Narayana), thus awakened, 
understood that the two Danavas intended to have au 
encounter with him in battle. Beholding the two foremost 
of Asuras prepared to do battle with him, he also set his 
mind to gratify that desire of theirs.®^ Thereupon au 
encounter took place between those two on one side and 
Narayana on the other. The Asuras Madhu and Kaitabha 
were embodiments of the attributes of Rajas and Tamas. 
Narayana slew them both for gratifying Brahman. He thence 
came to be called by the name of Madhusudana (slayer of 
Hadhu).®* Having compassed the destruction of the two 

texts have ‘Alayah,’ the Bombay edition has ‘alayam*. At any rate, 
Verse 58 seems bo contradict the previous Verse. If after restoring 
the Vedas to Braiimau, Nar&yaua returuvd to his own uaimc, where 
M^oiihi his form Ic LuaL liaJ the hoisc-liead V --T, 
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